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 From the 

Vice President and Vice Provost for Diversity 
 

One of the great delights of higher education is that it provides young 

scholars an opportunity to pursue research in a field that interests and 

engages them.  The McNair Scholars Program offers support and 

opportunity for students to pursue scholarly research, and The McNair 

Scholars Journal plays an important part in that support by publishing 

their results.  The Office of Minority Affairs and Diversity is pleased to 

publish the seventh edition of The McNair Scholars Journal of the 

University of Washington. 

 

The McNair Scholars Program offers opportunities to a diverse group of 

studentsðstudents who may not otherwise get the chance to work 

closely with a faculty mentor on in-depth research.  The young scholars 

who participate in The McNair Program are among the most motivated 

and dedicated undergraduates at the UW.  Their hard work and 

accomplishments put them in a position to succeed in graduate school.  

The McNair Scholars Journal plays an important part in the career of 

these young scholars by publishing their research at an early stage.   

 

Please join me in thanking the faculty, staff and students who came 

together and made this journal possible. 

 

Sheila Edwards Lange, Ph.D. 

Vice President for Minority Affairs  

Vice Provost for Diversity 
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From the 

Director  
 

I am very pleased to present the seventh edition of the University of 

Washingtonôs McNair Scholars Journal to our reading audience. The 

collective excellence of these projects is a testament to the hard work of 

our students and the unwavering support of faculty mentors who 

supervised these projects.  As always, I want to extend my gratitude to 

the faculty, whose guidance and support has allowed our students to 

grow in meaningful ways, while giving our scholars the foundation to 

enter graduate school with confidence and solid research experience. 

 

The McNair Program at the University of Washington strives to create 

meaningful academic experiences that will enable our students to 

succeed at the next level. The research component for McNair Scholars 

has two specific goals:  First, engage students in the research enterprise 

at the undergraduate level, so they develop the analytical and 

methodological skills, academic sophistication, and confidence that will 

make them successful students in graduate school.  Second, provide 

students a unique opportunity to publish their undergraduate research, so 

the scholars gain an early understanding of the critical role that 

publishing will play in their academic careers.  In this respect, the 

McNair Journal is a key component in the preparation of our scholars for 

careers in research and teaching.  

 

Our journal involves the work of several people who work behind the 

scenes proofreading, editing and preparing the final draft for publication.  

I would like to extend my appreciation to the UW McNair staff, Dr. 

Gene Kim, Associate Director, and our graduate student staff, Eric, 

Rocio, and Zakiya, for their commitment to the McNair mission and for 

bringing this project to completion.  They are an asset to the program and 

have been instrumental in preparing this high quality journal. 

 

On behalf of the entire McNair Staff, I sincerely hope that you enjoy 

reading the seventh edition of the McNair Scholars Journal. 

 

Dr. Gabriel E. Gallardo 

Director, McNair Program 

Assistant Vice President, Office of Minority Affairs 
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From the  

Dean of the Graduate School 
 

It is with real pleasure that I write to introduce this seventh volume of 

The McNair Scholars Journal.  The papers contained in this volume 

represent a remarkable breadth of scholarship.  They also represent a 

depth of scholarship that encompasses the best of what the University of 

Washington has to offer.  The Scholars, their faculty mentors, the staff of 

the McNair Program, and all of us at this institution are justifiably proud 

of this work. 

 

The McNair Scholarsô Program honors the memory and achievement of 

the late Dr. Ronald E. McNair, a physicist and NASA astronaut.  Its goal 

is to encourage young men and women to emulate the academic and 

professional accomplishments of Dr. McNair.  One of the goals of the 

McNair Program is to encourage students who have been disadvantaged 

in their pursuit of academic excellence to attain not only a baccalaureate 

degree, but to continue a career in graduate education culminating in a 

doctoral degree.  It is because of this goal that The Graduate School is 

proud to be a partner in this program.  The outstanding undergraduate 

students who are selected to be McNair Scholars are actively recruited by 

our own and other graduate schools nationwide.  They represent the 

imagination, talent, and dedication that will enrich the future professorate 

and provide the leadership needed in a complex and changing world. 

 

Thanks to all of our McNair scholars and mentors for helping to create a 

vital and vibrant intellectual community for all of us here at the UW.  

Congratulations on this excellent publication. 

 

Suzanne T. Ortega 

Vice Provost and Graduate Dean  
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 From the 

Associate Dean, The Graduate School, GO-MAP 
 

I am very pleased that you have the opportunity to read the work 

of our McNair Scholars. This work represents the culmination of the 

efforts of very talented students who represent the breadth and excellence 

of the academy. Our McNair scholars are from many different 

disciplines, from the humanities to the social sciences to the natural 

sciences, but all are alike in their excellence, which you will clearly see 

in their work. 

 The McNair Programôs mission, the encouragement of students 

who have been disadvantaged, is critical to the future of higher education 

in the U.S. As our population becomes increasingly diverse we need 

more role models on our faculties and in leadership positions, but it is 

also critically important that we not waste talent. Though these students 

have been disadvantaged, they are very talented and we need them to 

succeed. This is the reason that the University of Washington Graduate 

Schoolôs Graduate Opportunities and Minority Achievement Program 

(GO-MAP) is a proud partner with the McNair Program. We share a 

mission finding, encouraging, and supporting these talented students so 

that they can take their place in the next generation of scholars and 

intellectual leaders of this society. 

 Finally, it is important that we recognize that one of the 

important things that the University of Washington and other research 

universities do best is to train researchers. Our students have the 

wonderful educational opportunity to study with and learn the craft from 

some of the leading scholars in the discipline. By taking advantage of 

this opportunity, McNair Scholars will be among the most competitive 

for the best spots in graduate training programs as well as for the 

fellowships and research assistantships that will support their work and 

study. 

I hope that you enjoy reading their work and join me in 

appreciating the quality of these students. 

 

Sincerely, 

 

Juan C. Guerra, Associate Dean 

The Graduate School, GO-MAP 
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Journal Disclaimer 
 

While the McNair Program Staff has made every effort to assure a high 

degree of accuracy, rigor and quality in the content of this journal, the 

interpretations and conclusions found within each essay are those of the 

authors alone and not the McNair Program. Any errors or omission are 

strictly the responsibility of each author. 
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Multicultural Marke ting Influences among Non-Majority High 

School Students 

VaLiesha Brown 

 

Abstract  

Since the 2000 U.S. Census numerated the growing percentage 

of minorities in the U.S, the efforts to appeal to non-majority customers 

through multicultural marketing have increased considerably.  Non-

majority communities, namely African Americans, Latino Americans, 

and Asian Americans, are now targeted by large marketing campaigns 

largely due to the increased buying power of their communities. 

Multicultural marketing campaigns are designed to attract non-majority 

consumers and are often used on products that have a youth appeal or 

premise. This study seeks to further explore the relationship between 

multicultural marketing campaigns and the non-majority communities 

they target with respect to high school students from these communities.  

The underlying question of this study is how multicultural 

marketing is implemented in contrast to how multicultural markets would 

prefer to be reached.  The methodology focused on a diverse group of 

high school students learning about marketing techniques then creating 

their own multicultural campaign for a luxury sports utility vehicle. In 

small groups, students worked to identify an advertising slogan, their 

target audience, their multicultural advertising strategy, and the 

vehicleôs current marketing situation.  Their decisions were self recorded 

and then analyzed. 

 The researcher then selected trends and looked for similarities 

among studentôs decisions regarding target audiences and their 

assessment of the current marketing situation in an effort to understand 

the influence of current multicultural marketing efforts.   

 

Introduction  

This research explores how multicultural marketing campaigns 

are received by their intended markets. The research focuses on high 

school students because they are the up and coming generation of non-

majority spenders. Their habits are likely to be influenced by marketing 

campaigns.  Also, current non-majority high school students have more 

access to education and careers that will translate into higher disposable 

incomes in the near future. In essence, as the buying power of non-

majority communities increases, the burden of successfully leveraging 

that buying power into a prosperous economic future will lay on these 

students. Current marketing campaigns have the clear advantage of 
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influencing these studentsô consumer behavior now and significantly 

impacting their later consumer behaviors.    

 This situation is of interest because the influence of the 

marketing campaigns hinges on whether or not they are successfully 

delivering their message, that they place a high value on non-majority 

communities and offer products that complement their needs. 

Specifically, the research question being asked is óhow multicultural 

marketing is implementedô in contrast to óhow multicultural markets 

would prefer to be reachedô?  Ethnically diverse high school students 

will be asked to create multicultural marketing campaigns for a product 

that is commonly advertised to non-majority communities.  The 

differences between their campaigns and the presently used 

advertisements will be examined to determine answers to the research 

question at hand.  

 

Literary Background   
The initial interest in this topic rose from a consideration of 

increased buying power among non-majority populations.  This 

information combined with the fundamentals of marketing, which entail 

that shopping patterns are influenced early by parents and advertisements 

led to the consideration of how current non-majority high school students 

will fare in the future when they have more disposable income and 

heavily ingrained ideas about products to influence their purchasing 

decisions.  The total U.S. consumer buying power is projected to increase 

from $8.6 trillion in 2004 to $11.1 trillion in 2009
3
. The combined 

buying power of African, Asian, and Latino Americans will account for 

14.1% of the nationôs total increase in buying power in 2009.  

Salesvantage.com is a multicultural marketing resource website 

that offers links to African American, gay/lesbian, Asian American, and 

Hispanic media services, marketing, and advertising agencies.  One of 

the links from these guides is to Ebony Marketing Research
1
.  On this 

website, the changing header reads ñwho are they?ò ñWhat do they 

buy?ò,  ñwhere do they shopò, while displaying people from various 

ethnic backgrounds.  Ebony Marketing Research is an example of a firm 

that works with companies from beginning to end to select a group, plan 

out to gauge that groupôs interest, and execute a marketing plan.  

Gauging interest consists of qualitative and quantitative studies that 

include focus groups and surveys.  The work of this company over the 

last twenty years is a clear indicator that multicultural marketing is 

relevant and lasting.   

The existing work regarding multicultural marketing does not 

typically pertain to non-majority high school students.  In general, 
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advertising to teens usually takes place through music, movies, and 

entertainment. The tactics to attract teens are considerably more 

advanced than past marketing strategies due to the ability of the youth 

market to conduct their own research via the internet and their short 

attention span
2
.  Companies have less time to sell their products to an 

informed audience.  This research seeks to bridge the gap to figure out 

what non-majority teens are learning from commercials and how they 

feel that multicultural marketing should be conducted.  It is predicted that 

because the teen market is so elusive, and little research has been done 

with non-majority high school students, this research will provide insight 

to a population segment that is rarely formally identified.  

 A last consideration for the background of this research was the 

type of product the students would have to sell.  The automobile 

industry, particularly luxury sports utility vehicles, was chosen because 

of the likelihood of predisposal to SUVs and multicultural automobile 

campaigns.  Most students would have some familiarity with automobile 

commercials featuring members of the non-majority community. Others 

would be familiar with the SUV.  To challenge the students, they were 

asked to market the Lincoln Navigator, which most students are not 

familiar with as readily as the Cadillac Escalade, which was used as their 

competition SUV.  Another reason for selecting the Lincoln Navigator is 

that its parent brand Ford has marketed to the non-majority community 

and has historically employed many from the non-majority community in 

various capacities.  This was significant because it provided students 

with a product that had a history within the non-majority community and 

thus would be possible to market successfully.   

 

Method/Approach/Design 

After a one-hour overview of marketing, high school 

sophomores, juniors, and seniors were given the opportunity to create 

their own marketing plan for the Lincoln Navigator.  For them, this 

experiment was a fun way of applying their newly learned marketing 

skills.  Students were supplied with basic information regarding the 

Lincoln Navigator, a luxury sports utility vehicle, from Ford Motor 

Company, and a bit of information about its number one competitor, 

Cadillacôs Escalade, and a brochure about the Navigatorôs features.  

Students were also provided with markers, access to a radio, and large 

flip charts to use in their final presentations.  The goal of the task was to 

create a multicultural campaign and convey their ideas to the rest of the 

group in the best way they could develop.  Students were divided into six 

groups and given approximately 60 minutes to complete a worksheet that 

represented the task of constructing a multicultural marketing campaign 
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for the Lincoln Navigator.  The worksheets instructed the students to 

create an advertising slogan, select the target audience, develop an 

advertising strategy, and evaluate the current marketing situation.   

Students were intentionally given a significant amount of 

creative freedom in this exercise because only four components of the 

worksheet were pertinent to the research: advertising slogan, the target 

audience, the advertising strategy, and the current marketing situation. 

While each component is relevant to the task of marketing, this research 

was intended to explore the relationship between current multicultural 

marketing campaigns and how young minority students would approach 

multicultural marketing efforts. The advertising slogan is an important 

component because it is a succinct means of reaching the target audience.  

It clearly tells what the marketer (or company) thinks of the segment it is 

trying to reach. The target audience component was an important means 

of gauging student perception of what segments within the multicultural 

market are or should be targeted.  The last component, advertising 

strategy, was essential to contrast what is appropriate to young ethnic 

minorities and what is currently done in multicultural advertising 

campaigns. The current marketing situation component was also useful 

in gauging feelings and attitudes regarding how multicultural marketing 

is currently conducted.  



Multicultural Marketing Influences Among Students 
____________________________________________________________________________________________ 

 5 

 

Results 

 

Figure1. Four Criteria, Observations & Common Themes. 

  

 Data chart 1 reflects each groupôs characterization of the four 

main components, general observations of each groupôs marketing 

campaigns, and common themes.  Group 1 utilized the slogan óDifferent 

People, Same Driveô to attract Asian women to the Lincoln Navigator.  

Their commercial involved showing various professional careers so that 

people with different personalities could be attracted to the same vehicle. 

Group 2 titled their campaign ñNavigator: Growing with Youô with the 

intention of creating a campaign that would progress with the customer.  

ñStrong Car for a Strong Familyò was the slogan of Group 3 who 

focused their advertisement on African American families to override the 

popular images of African Americans they identified with the Cadillac 

Escalade. Group 4ôs ñLincoln Navigator: Reach Higherò campaign 

identified various people from different ethnic groups in social, group, 
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and family settings while pitting excellence as the ultimate goal. Group 5 

targeted adventurous women across all races with their ñFor the 

Adventurer in Youò slogan.  Lastly, Group 6, had difficulty with the task. 

They were not able to come up with a slogan or assess their feelings 

about the current marketing situation. They initially identified an African 

American male target segment and their commercial featured two people 

driving in the Navigator.  

 Each group seemed to identify the lack of minority 

representation in commercials.  However, their approaches to increase 

minority representation varied.  Group 1 discussed the lack of Asian 

representation in place for Latino and African American advertisements.  

Group 2, 3, and 6 clearly targeted African Americans.  This was 

interesting because the overall make-up of the students is not mainly 

African American.  Groups 4 and 5 targeted all races and ages with 

marketing campaigns that incorporated multiculturalism instead of 

targeting an ethnic segment.  Groups 1, 2, 3, and 5 stipulated some aspect 

of their marketing campaign on the increase of salaries, or buying power, 

within minority communities. 

 

Discussion  

The findings of this research, as represented in Figure 1, 

illustrate the core conflict with multicultural marketing.  People are 

diverse and most of their needs, such as safety, are universal; on the 

other hand, people like to see representations of themselves, which is 

clear by some of the groupsô target audiences.  However, in the U.S., 

discussions of diversity or multicultural acceptance often focus on a 

world that is only black and white. I believe this occurrence plagued the 

students and prevented them from thinking out of the box when deciding 

which audiences to target.  As a result, students targeted African 

Americans, which they are accustomed to seeing in multicultural 

marketing campaigns, especially those selling vehicles such as the SUV 

they sold in their marketing campaigns.  

These findings contradicted the researcherôs expectations in one 

aspect and fulfilled them in another.  It was expected that students would 

target their own ethnic groups. In many groups, it can be argued that they 

did because there was at least one member of the targeted audience in the 

student group or the target group was all races.  However, Group 6 

targeted African American males, when there was not a single African 

American male in the group.  This situation was highly significant 

because it suggests that students identify with commercials that target a 

non-majority group that does not directly include them.  
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 The research question for this research was a strong starting off 

point. It leaves open the possibilities for many more discussions and 

research ranging from the effects of increase buying power on non-

majority communities, how said buying power is distributed within non-

majority communities, to how Latino and Asian Americans respond to 

the emphasis on African Americans despite their growing populations. 

Specifically, the following future questions have been suggested by the 

researcher: How will current multicultural marketing campaigns effect 

the future purchasing decisions of current non majority high school 

students?; How prevalent are the preferences and concerns of these 

students among other age groups within their communities?; What are 

the ramifications of targeting the African American segment as other non 

majority segments grow faster and how do those populations respond to 

such actions?  These questions are each interdisciplinary, and a greater 

understanding of each topic may allow for greater assistance in both 

marketing to non-majority communities and assisting these communities 

as their buying power steadily increases.  

 

Conclusion 

The findings of this study revealed three common themes: 

targeting the African American segment, targeting all races, and a 

discussion of buying power. It has been found that high school students 

from non majority communities recognize marketing campaigns that 

feature African Americans as multicultural. While less than 30% of the 

students involved were African American, half of the groups targeted the 

African American segment.  Three groups addressed the lack of 

campaigns targeting other ethnicities within the non-majority 

community. All student groups attempted to appeal to their non-majority 

target audience by surpassing ethnic notions and utilizing American 

norms to market the SUV. The actions of these non-majority teens 

indicate a desire to be accurately reflected as Americans.  The notion of 

Americanism for them includes a variety of ethnicities, including but not 

limited to their own.  In closing, the research followed its intention and 

offered insight to the non-majority teenage market and allowed for the 

introduction of many new topics and questions.   
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The Chicano Movement in The State of Washington: Political 

Activism in the Puget Sound and Yakima Valley Regions from the 

late 1960s to early 1980s. 

 

Oscar Rosales Castanӣeda 

Abstract 

As in other places along the west coast, the Chicano movement 

had a strong presence in the state of Washington. The problems were 

similar in this state as people of Mexican American descent struggled 

through issues as they related to labor, access to higher education, and 

racial discrimination in the public sector. Similarly, political activism in 

the state spawned organizations such as the United Farm Workers 

Cooperative in the Yakima Valley, El Centro de La Raza in Seattle, as 

well as other groups at the Universities and community such as the 

Movimiento Estudiantil Chicana/o de Aztlan (MEChA) and the Brown 

Berets, who had a chapters in the Yakima Valley and at the University of 

Washington. 

Given that the Latino communities in the northwest are removed 

from those in California and the rest of the southwest, the development of 

political movements here in Washington differ due to not only 

geographic isolation, but also influences from other communities. With 

this project I hope to shed light on the Chicano movement that developed 

here in the state of Washington and link the activist work that was done 

in both Seattle and the Yakima Valley.  

 

The Chicano Youth Movement comes to the Northwest 

Activism in Washingtonôs Mexican-American community had 

its roots in two locales, the Yakima Valley and the Seattle area. This 

activity had a dualistic nature, with activism in the schools and in the 

barrios, and with the struggles in the urban as well as rural areas of the 

state. Though there is much debate as to when the Chicano Movement 

begins in the State of Washington, one thing for certain is the initiation 

of the Chicano Student Movement. In the late 1960s, Mexican-American 

youth inspired by the farmworkersô strike in California and the youth 

revolts of the time, used the label óChicanoô to denote their cultural 

heritage, assert their youthful energy, and their militancy by 

appropriating a word that had a negative connotation and turning it into a 

politically charged term used for self-identification. Though there was 

activism at the individual level at Yakima Valley College and the 

University of Washington, the establishment of an organization didnôt 

take place until the fall of 1968 when the first large group of Chicano 

students was recruited to the University of Washington in Seattle.  
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 On May 20
th
 1968, the Black Student Union (BSU) occupied the 

offices of President Charles Odegaard at the University of Washington.
1
 

The group organized a four hour sit-in where they voiced their demands 

for making the University more relevant to people of color by improving 

the recruitment of minority students, doubling black enrollment, 

increasing funding for minority student programming, and creating black 

studies courses. This activity on behalf of the UWôs BSU would lay the 

foundation for the recruitment of students from throughout the state. 

According to Jeremy Simer, ñone of the [BSUôs] recruiting sites 

was the Yakima Valley, where recruiters talked with many Chicano 

youth. This connection between the BSU and Chicano students would 

later be strengthened by collaborative efforts on campus.ò
2
 Of the 35 

students that were recruited, most were from this area, which had the 

largest concentration of Latinos in Washington. At this time, the Yakima 

Valley had already seen the emergence of Chicano activism.  

 Inspired by the United Farm Workers Organizing Committeeôs 

(UFWOC) grape boycott, two students from Yakima Valley College, 

Guadalupe Gamboa and Tomas Villanueva, had traveled down to Delano 

California and met with one of the key leaders, Cesar Chavez. Upon 

returning, Gamboa and Villanueva co-founded the United Farm 

Workerôs Co-operative (UFWC) in 1967 in Toppenish, Washington.
3
 

The UFW Co-op is credited as being the first activist Chicano 

organization in the state of Washington. The UFWC would solicit the 

assistance of the Washington American Civil Liberties Union (ACLU) in 

a project that would give legal aid to people of farm working background 

during the summer of 1968.
4
 The report that emerged from the project 

showed the harsh conditions many Chicanos found themselves in. As a 

                                                 
1
 Walt Crowley, Rites of Passage: A Memoir of the Sixties in Seattle.  Seattle: 

University of Washington Press, 1995, 255. 
2
 Jeremy Simer, ñLa Raza Comes To Campus: the new Chicano contingent and 

the grape boycott at the University of Washington, 1968-69.ò Seattle Civil 

Rights & Labor History Project. 2004-2006 

<http://depts.washington.edu/civilr/la_raza2.htm> 
3 Jesus Lemos. ñA History of the Chicano Political Involvement and the 

Organizational Efforts of the United Farm Workers Union in the 

Yakima Valley, Washington.ò Masterôs Thesis, University of 

Washington, 1974, 54. 
4
 On request of the United Farm Workers, the American Civil Liberties Union 

(ACLU) of Washington goes to the Yakima Valley to help organize a legal 

assistance program. The report that emerges after the end of the project 

underlines the societal conditions present that maintained Chicanos in a state of 

subjugation 
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result of various lawsuits filed through the ACLU, Yakima County had 

to take measures to ensure that Chicanos are afforded voting rights and 

bilingual ballots as well as other considerations given to all people under 

the law.
5
 Though the group organized workers during the wildcat strikes 

in the Hop fields in Yakima County in 1970, the organization would not 

receive official recognition until the mid 1980ôs when it became the 

United Farm Workers of Washington State.  

In addition to the UFW Co-op, there were other forms of 

activism in Eastern Washington. One was with the Cursillo Movement in 

the Yakima Valley. The Cursillo Movement was one that was organized 

through the Catholic Church. Though politically moderate, the purpose 

was to engage people in social action and encourage participation in 

church life. Another group, the Mexican American Federation (MAF), 

formed also in 1967, was also in a sense a new form of organization in 

the Mexican American community. In previous decades, most 

associations rooted within the Mexican American community were social 

and cultural in nature. MAF, which was organized in Yakima, 

Washington, would be one of the first to advocate for community 

development and political empowerment in the Yakima Valley.  

The fall of 1968 was one characterized by social upheaval 

throughout the nation and the world. Universities at this time were hubs 

for political activity and discourse. Chicano students at UW, few as they 

were, would be influenced by much of this activity. There was already an 

understanding of the plight of farm workers as well as the interaction 

with the repressive, race prejudiced systems of power. Soon after having 

set foot on the UW Campus, the 35 Chicano students would move to 

form the first chapter of the United Mexican American Students (UMAS) 

in the Northwest. Modeled after the group that was founded at the 

University of Southern California in 1967, UW UMAS worked to 

establish a Mexican American Studies class through the College of Arts 

& Sciences at UW and alongside other activist groups engaged in a 

campaign to halt the sale of non-union table grapes at the University of 

Washington. 

 The group first petitioned the dormitories to stop selling grapes 

in their eating facilities, and quickly secured agreement. But the effort to 

persuade the Husky Union Building (HUB) to cooperate proved more 

difficult. The grape boycott committee that lobbied the HUB would be 

chaired by UMAS, and supported by the BSU, Students for a Democratic 

Society (SDS), individual members of the ASUW Board of Control and 

                                                 
5
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the Young Socialist Alliance (YSA), to name a few.
6
 On February 17, 

1969 the UW Grape Boycott Committee was victorious as the HUB 

officially halted the sale of grapes.
7
 The result would make the 

University of Washington the first campus in the United States to remove 

grapes entirely from its eating facilities. Even more notable was the 

organizationôs skill at building coalitions among other undergraduate 

groups, as evidenced by the boycott committee.
8
 At the national level, 

the grape boycott organized by the UFWOC achieved success in 1970 

when the union won a contract.  

In addition to the boycott, UMAS also called a conference in 

Toppenish to generate support for the creation of Chicano youth groups 

at the high school and college levels and along with faculty from UW 

were able to create óLa Escuelitaô
9
 in Granger in 1969 which also created 

the calmecac project (school in Nahuatl) which taught history and culture 

to youth in the Eastern Washington.  

The student movement was also spreading. Following the lead of 

UW UMAS, Chicano students organized at Yakima Valley College to 

form a chapter of the Mexican American Student Association 

(MASA). Later that year in 1969, another MASA chapter would be 

established at Washington State University. Chicano youth having made 

their way to Pullman, Washington via the High School Equivalency 

Program that had brought them to WSU in 1967 organized to create the 

MASA chapter. 

 MASA, like UMAS, had its roots in southern California, 

originating out of East Los Angeles College. 1969 would be a watershed 

year in activism at the national level with the Chicano Youth Liberation 

Conference hosted by Corky Gonzalezôs Crusade for Justice in Denver, 

Colorado. The conference would lay the framework for the youth-

initiated Chicano Power Movement that sought a separate, third political 

space away from the white-dominated political mainstream and left 

which initially marginalized people of color. It was especially important 

for Chicanos to assert their own political power because of the political 

power dynamic left them having to rely on the dominant society. Another 

component was based on culture with cultural regeneration, the negation 

                                                 
6
 John Greely, ñHub Board Recommends Stoppage of Grape Sales,ò University 

of Washington Daily (6 February 1969): 1. 
7
 Jeremy Simer, ñLa Raza Comes To Campusò Seattle Civil Rights & Labor 
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8
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of assimilation into dominant society, and Chicano self-determination.
10

 

This paradigm in cultural thought that was heavily reliant on cultural 

nationalism would exist well into the late 70s before the concept of 

activism ósin fronterasô (without borders), and Marxist critiques of 

empire transformed the Chicano left in the late 70s. This transformation 

took hold in the early 1990s with the Zapatista National Liberation 

Armyôs (EZLN) revolution against neo-liberal economic doctrine at the 

international scale in Chiapas, Mexico on New Yearôs Day 1994.
11

 

 The Chicano Movement focused considerable attention on 

educational issues, especially access to higher education. Conscription 

and the Viet Nam war raised the stakes for young people. Access to 

higher education often times had literal life or death implications as 

Chicano youth were often conscripted and made to serve in the infantry. 

As a result of many of the concerns associated with higher education, the 

Chicano Council on Higher Education, formed after the Massive East 

Los Angeles High School Walkouts of 1968,
12

 organized a conference at 

the University of California at Santa Barbara. The resulting document 

laid the framework for a master plan relating to curriculum, services, and 

access to higher education.
13

  

The Conference also provided another outcome to the way 

students organized themselves. The delegates decided to merge the many 

activist organizations-UMAS, MASA, MASO, MASC, MAYO, among 

others-under the umbrella of El Movimiento Estudiantil Chicano de 

                                                 
10

 The Chicano Youth Liberation Conference in Denver would be instrumental 

in producing one of the key documents of the period, ñEl Plan Espiritual de 

Aztlan,ò which rejects the earlier stance most Mexican-American organizations 

had and ushered in the Chicano Power Movement that sought to reclaim the 

indigenous Mesoamerican culture that had been lost to the Chicano. The 

document also has a strong cultural nationalist component with the advocating 

of control over the barrios.  
11

 For more information of the EZLN, consult http://www.ezln.org  
12

 On March 3, 1968, more than 1000 students aided by members of U.M.A.S 

and the Brown Berets, peacefully walked out of Abraham Lincoln High School 

in East Los Angeles, with Lincoln High Teacher, Sal Castro, joining the group 

of students, in protest of school conditions. The student strike known as the L.A. 

Blowouts would later have over 10,000 high school students walk out by the end 

of the week. To this day, the event still remains one of the largest student strikes 

at the high school level in the history of the United States.  
13

 The document that would result from the Conference at Santa Barbara would 

come to be known as ñEl Plan de Santa Barbara.ò The document would be a 

blueprint for the implementation of Chicano Studies and EOP programs 

throughout the West Coast. It also outlined the role of the University in the 

community and in issues of social justice.  
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Aztlan (The Chicano Student Movement of Aztlan). M.E.Ch.A would 

quickly become the primary vehicle for student activism on campuses 

throughout the United States. 

In the fall of 1969 UW UMAS officially adapted the name 

MEChA. This reflected a consciousness shift as well as a generational 

change as members rejected the term óMexican-Americanô in favor of the 

label óChicano.ô Within the next two years, Yakima Valley College and 

Washington State University would follow suit. Throughout the 1970s 

many MEChA chapters would emerge in Washington State, including 

groups in the Columbia Basin, at Seattle Central Community College, 

Central Washington University, A.C. Davis High School in Yakima, and 

various other communities.
14

 Chicanos near the Spokane area waited 

until 1977 to organize at Eastern Washington University, and it wasnôt 

until 1978 that the organization affiliated with MEChA.
15

  

 

The Brown Berets 

Activism in the community accompanied activism on the 

campuses and the Brown Berets emerged as an important organization 

linking students to communities and to young people who were not 

enrolled in college. Brown Beret chapters developed in two locales, 

Yakima and in Seattle.
16

 Originally from California, the Brown Berets 

gave a new and tougher look to the movement in the 1960s. 

 Organized as a youth organization, six young Chicanos formed 

the core of the Young Citizens for Community Action (YCCA) in May 

of 1966 in Los Angeles. Far from radical, the group participated with the 

Community Service Organization (CSO), where they met with political 

leaders ñwho schooled them in the ways of practical politics and 

community organizing and who also introduced them to the now famed 

Cesar Chavez.
17

 With financial help from Father John B. Luce, rector of 

                                                 
14

In April of 1972, students organize the first statewide MEChA Conference in 

Washington at Yakima Valley College. The outcome of the conference then 
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in the Northwest. Dubuque, IA.: Kendall/Hunt Publishing. Co., 1995, 

75-80. 
16
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the Episcopal Church of the Epiphany in Lincoln Heights, the group 

opened óLa Piranya,ô a coffeehouse which would serve as an office and 

meeting place where they hosted prominent civil rights speakers
18

 who 

spoke to increasing numbers of Chicano youths.  

This activity attracted police who harassed young people at the 

coffeehouse on the grounds that the place attracted troublemakers. 

YCCA responded by organizing protest demonstrations at the nearby 

sheriff stations. Young leaders such as David Sanchez advocated a more 

militant stance against police abuse that was so prevalent in the Chicano 

community. In January of 1968, the group adopted a new image and 

uniform, becoming the Brown Berets. ñLaw enforcement abuses had 

transformed them from moderate reformers into visually distinctive and 

combative crusaders on behalf of justice for Chicanos.ò
19

 By 1969, La 

Causa, the Berets newspaper, reported that the Brown Berets had 

approximately twenty-eight chapters throughout the west coast and 

Midwest. Two of these chapters were in the State of Washington.
20

  

It is believed that the UW Brown Berets were originated in 

Granger, Washington, and were then transplanted to Seattle as students 

from the Yakima Valley were recruited to the University of Washington 

during this period. This organization was comprised mostly of motivated, 

militant university students and youth from Seattleôs Chicano 

Community. Much like the groups in Southern California, the Brown 

Berets used much of the same tactics in organizing in the community. 

The symbolic use of the brown beret was a reflection of the times. 

Students and young people wishing to create change donned the 

headgear and military fatigues as a symbolic gesture that they would be 

willing to fight for their communities, bringing attention to the war at 

home in the barrios against racial discrimination, poverty and police 

brutality. To youth, the stance the Brown Berets took on said issues 

attracted them to the organization. Few groups would take such an active 

and confrontational stance against the oppressive institutions afflicting 

the Chicano community. However, the generational difference would be 

                                                 
18

 Among those who would come speak to the youth were Reies Lopez Tijerina 

of New Mexicoôs Land Grant Movement, as well as leaders such as Hubert 

ñRapò Brown and Stokely Carmichael of the Student Non-Violent Coordinating 

Committee, among others. Chavez, Mi Raza Primero! 45. 
19

 Chavez, Mi Raza Primero, 45. 
20
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many cities in California. (see La Causa, May 23, 1969) Chavez, 132. 
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important as to how people would see the image of the Brown Berets 

with older people in the community being more reluctant in supporting 

the organization. Needless to say, much like the Black Panthers, the 

Brown Berets raised a red flag in conservative sectors of the Anglo 

community and as it was later revealed, the Brown Berets were also 

infiltrated and destroyed from within by the COINTELPRO program.  

According to Jesus Lemos, ñin the winter of 1970, the Seattle 

chapter organized a óFood for Peaceô drive to gather food, clothing and 

money in order to make and distribute Christmas baskets to the Chicanos 

in the Yakima Valley who were in the most need.ò
21

 The UW Chapter 

also engaged in other activities such as the creation of a legal defense 

fund for Chicano activists and active involvement in support of UFW 

activities such as the grape boycott and fundraising for the union by way 

of organizing collection drives and requesting funds from staff and 

faculty at the University.
22

  

The Chapter in the Yakima Valley would also emerge as a strong 

voice as activists agitated for an end to the Chicano oppression in Central 

Washington. ñIn the early part of 1970 they organized a five-mile march 

to the welfare office in Yakima to protest the abuse of the Chicanos who 

were often ridiculed and treated with great disrespect and insensitivity by 

the welfare authorities.ò 
23

 Along with this activity, the Yakima Valley 

Chapter also played a supportive role with ñLa Escuelitaò project in 

Granger and with involvement with other groups in El Anӣo del 

Mexicanoò which sought an increased political role for Chicanos in the 

Yakima Valley. However, the Yakima Valley Chapter had trouble 

maintaining consistent members. It became inactive a few weeks after 

the march on the welfare office in Yakima.
24

 

As time progressed, the Seattle Brown Berets would serve in the 

capacity of a subgroup under UW MEChA.
25

 For the remainder of the 

groupôs ñofficialò existence, the Brown Berets would serve in a political 

capacity as the wing of the student movement most closely rooted in the 

                                                 
21

 Lemos, 57. 
22
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Mike Castaneda, Francesca Barajas, and Trevor Griffey. 
23

 Lemos, 58. 
24

 In 1970 The Brown Beret Chapter in the in the Yakima Valley becomes 
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25

 Jesus Rodriguez, MEChA Newsletter University of Washington, 1981, p. 1-2, 

Jesus Rodriguez Papers, MEChA de UW Archives. 



The Chicano Movement in the State of Washington 
____________________________________________________________________________________________ 

 17 

 

community. It also tried to launch the La Raza Unida Party (LRUP) in 

the State of Washington.
26

 Originally from Texas, the La Raza Unida 

Party was an attempt made by student and community activists to take 

control of political institutions. The best example was in Cristal City 

Texas where members of the LRUP were elected into power in 1970. 

The efforts in organizing the LRUP were placed primarily in Yakima and 

Seattle as there was a drive to reach out to people on both sides of the 

Cascade Mountains. Despite this effort, La Raza Unida Party in 

Washington never grew past its embryonic stage and would fold before 

really taking off. In Seattle, the group provided the ómuscleô during many 

of the occupations that MEChA would be involved in at the UW campus 

and along with another subgroup, Las Chicanas, would also be an 

integral part of the contingent that would occupy the old Beacon Hill 

school in October of 1972 along with community members who created 

El Centro de La Raza.
27

  

 

Creation of El Centro de La Raza 

El Centro de La Raza was established during this period of 

increased political activity in the early 1970s. The takeover of the 

Beacon Hill school was in response to the canceling of the English as a 

Second Language program for the Chicano community at South Seattle 

Community College. Students and community members affected by the 

sudden closing of the ESL program were instrumental in the planning of 

takeover of the building on October 12, 1972. The takeover lasted 

several months as negotiations took place with the Seattle City Council 

and the Seattle school district, all while people occupied the building and 

made due without water or electricity in the building throughout the 

duration of the fight. The struggle for the right to use the building proved 

difficult. The importance of the establishment of a center was important 

to the community, as exemplified with the occupation of the Seattle city 

council chambers. Though the creation of the center was spearheaded by 

people in the Latino community, the alliances across racial lines were 

instrumental in keeping up the fight with the Seattle City Council. After 

                                                 
26
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much debate, the city of Seattle finally conceded and allowed the use of 

the property for the creation of El Centro de La Raza in 1973.  

At a time when there was no distinct Chicano ñbarrioò in Seattle, 

the creation of a center that housed many of the services that Chicanos 

lacked was a necessity. El Centro would serve as not only a community 

center, but also as a civil rights organization that developed progressive 

coalitions with activist groups rooted in other ethnic communities. In 

fact, El Centro worked extensively with the Native American community 

whose occupation of Fort Lawton in Seattle in 1970 provided a model for 

what was then the occupation of the Beacon Hill school two years later. 

These alliances would continue throughout the 1970s and to the present 

day.  

Much of the social justice work done by El Centro is outlined in 

its mission statement and ñincludes ensuring access to services and 

advocating on behalf of people regardless of race, color, creed, national 

origin, gender, level of income, age, ability and sexual orientation.ò
28

 In 

later years the organization was also involved in issues of labor, with 

participation in aiding with farmworker organizing in the state of 

Washington and in supporting much of the work being done by Cesar 

Chavez, Dolores Huerta, and the United Farm Workers Union. Also, 

there was solidarity work done with international struggles, most notably 

in Central and South America throughout the 1970s, and again in 

keeping communication with the Sandinista government in Nicaragua 

later in the 1980s. The effort that initially created El Centro de La Raza 

was the result of a community coming together to forge space for 

furthering the cause social justice within the Chicano/Latino community 

in Seattle.
 29

 This served as one of the first major attempts in the Seattle 

area to create community institutions to better conditions for the people.  

 

Building Community Institutions  

Though there were organizations such as ñActive Mexicanoò
30

 

that emerged in the late 1960ôs, there were few that endured past the 

early 1980ôs. The acute isolation for many Chicanos from other cultural 

urban centers in the southwest made the interaction between students at 

the UW and the Chicano community of Seattle even more noteworthy. In 

fact, the impetus of the Chicano student movement at the University of 

                                                 
28
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29
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Washington would help forge a new era in the development of the arts 

and literature not only in Seattle, but throughout the northwest. This 

energy would emerge through the efforts of staff & faculty, as well as 

UW MEChA, which is the oldest student-initiated activist organization in 

the Northwest. 

At the community level, the creation of community health 

centers such as SEAMAR
31

 and Consejo
32

 in 1978 was sparked by 

former student activists. The two centers would serve the Western 

Washington Latino community, expanding to other low-income 

communities as well. SEAMAR would emulate the farmworkerôs clinic 

in the Yakima Valley by offering holistic medical services, while 

Consejo focused primarily on mental health and chemical dependency. 

These institutions would be vital in providing access to health care for 

the Chicano and Latino Immigrant communities.  

In Seattle, the late 1970s would have the establishment of a 

chapter of the Center for Autonomous Social Action (CASA).
33

 CASA, 

which was originally from Los Angeles in 1968, was a group that 

blended cultural nationalism with Marxist-Leninist thought. The 

organization started as another mutual help organization that organized 

around ridding the local barrios of illegal drugs. The progression of the 

group would make it the first Chicano Marxist organization that was 

organized by lower and working-class Chicanos. As the group 

developed, it would start organizing workers regardless of legal status 

and forged coalitions with Mexican socialists and the Puerto Rican 

Socialist Party. This turn toward a more internationalist ideology was a 

                                                 
31
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32
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33
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reflection of the changing demographics in the 1970s and as a response 

to a renewed anti-immigrant backlash. At the National level, the harsh 

anti-immigrant policies brought forth by the Carter Administration, as 

well as the patrolling of the southern border by the Ku Klux Klan 

prompted many Chicano activists to take action by organizing opposition 

to the nativist sentiment echoed by the right wing in the late 1970s. The 

activity during the late 1970s would also filter into the solidarity work 

done with Central and South American communities
34

 during the CIA-

backed proxy wars in the western hemisphere.  

In the Yakima Valley the contributions of community activists 

would result in the creation of Radio KDNA
35

 in 1979. KDNA would be 

the first radio station that dedicated its entire programming to the 

Spanish-speaking population in Eastern Washington. To this day, the 

station is still nationally recognized for the progressive programming that 

serves to educate people on various issues concerning health, labor, and 

culture. Much like the organizations that were created in Seattle during 

the late 1970s, Radio KDNA has been instrumental in advocating for the 

rights of workers regardless of legal status.  

 

Chicano Cultural Awakening 

The UW MEChA chapter was one of the most influential 

organizations pushing the Chicano youth movement in the Pacific 

Northwest. Efforts on behalf of the organization have been many and 

include a multifaceted focus on social, cultural, educational and political 

activity at the University of Washington. The cultural promotions of 

MEChA have included Teatro Campesino, Chicano/Latino graduation, 

Christmas ñposadas,ò Cinco de Mayo celebrations and dances to meet 

the social needs of students
36

 who were away from their respective 

communities. Students have also been at the center of the creation of a 

Chicano Studies Program, the formation of El Centro de Estudios 

Chicanos at the University of Washington. 

The events included that had been put together in the past have 

been lecture and film series, rap sessions, food and clothing drives, 

dances with Little Joe, Eligio Salinas, Los Lobos and many Latino 

festivities and workshops. National leaders have also been invited to the 

                                                 
34
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UW campus to talk to students about issues taking place at the National 

level. Such speakers include people such as Cesar Chavez and Dolores 

Huerta of the United Farm Workers of California, Reies Lopez Tijerina 

of the Alianza Federal de Mercedes in New Mexico, Rodolfo ñCorkyò 

Gonzalez of the Crusade for Justice in Colorado,
37

 Patricia Vasquez of 

the Mexican American Legal Defense and Education Fund (MALDEF)
38

, 

and various other guests ranging from artists and poets, to leaders of the 

La Raza Unida Party.
39

  

According to Jesus Rodriguez in the few years after the 

organization was established, ñMEChA became more diversified and 

developed subgroups to deal with specific problems in health, womenôs 

issues, community concerns, graduate students and so forth.ò
40

 In effect, 

MEChA would serve as the umbrella organization that would house such 

groups as Las Chicanas, the Brown Berets, the National Chicano 

Health Association, the Chicano Graduate and Professional Student 

Association, as well as other such entities that focused primarily as 

cultural organizations that would have wide reach throughout the Pacific 

Northwest. 

The Puget Sound would give rise to a dance troupe called Los 

Bailadores de Bronce
41

 (The Bronze Dancers), who would soon develop 

into a group based in the community. Established primarily by faculty 

and staff from the University of Washington in 1972, the group would 

evolve to include community members. The purpose was to share 

Mexican dance, music, and cultural traditions with the community. As 

                                                 
37

 The Crusade for Justice was a community organization founded by Gonzalez 
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the years progressed, the dance group would perform all over the West 

Coast and would establish itself as one of the oldest groups of its kind in 

the Northwest. This group would aid in further cultural development, 

much like various other initiatives undertaken during this period.  

El Teatro del Piojo would be another of the key entities that 

would develop under MEChA. Established in 1970, the theatre collective 

was a group that would reflect the Chicano reality most students 

encountered growing up in rural Central Washington. Inspired by El 

Teatro Campesino
42

 which formed in 1965, the UW group would be the 

first so called óguerrilla theatreô group in the Northwest. Many of the 

short skits, or óactosô were emblematic of this period of the movement 

which emphasized the struggle in the fields as well as the experiences of 

alienation through interaction with the dominant power structure. 

Throughout its existence from 1970 to 1979, the group would perform all 

over the West Coast and would be a member organization of Teatros 

Nacionales de Aztlan or TENAZ (National Theatre [Collectives] of 

Aztlan). El Teatro del Piojo would later spawn a more traditional acting 

troupe known as el Teatro Quetzalcoatl, formed in 1975, that would 

perform politically charged plays. Often referred to as the óvoiceô of 

MEChA, as related by former student activist Jesus Rodriguez,
43

 the 

theatre collective would be influential in the emergence of the new 

Chicano identity here in the Northwest.  

 The journal Metamorfosis, produced out of El Centro de 

Estudios Chicanos at the University of Washington, would be one of the 

most influential journals writing about Chicano/Latino arts and culture in 

the Northwest. At the time the journal was created, the movement at the 

national level was beginning to wane, which was evident with much of 

the activity starting to die down. Though it only lasted from 1977 to 

1984, the journal would be instrumental in articulating Chicano/Latino 

culture in the Northwest. This is very important when considering the 

relative isolation of Seattle from the Chicano cultural hubs of the 

southwest. During the formative period of Chicano scholarly work in the 

northwest, it would leave a mark that coupled with the muralist art 

movement, influenced the discourse on Chicano/Latino identity in the 

State of Washington.  

 

                                                 
42

 Initiated as a farmworker group, El Teatro Campesino, established by Luis 

Valdez, publicized the struggle of the farmworkers and Chicanos in one-act 

plays. The collective would also be instrumental in helping establish other 

theatre groups.  
43

Jesus Rodriguez Interview. 3 March 2006. 
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The Fight for Chicano Studies 

The struggles students faced throughout the struggle were 

present in many areas. In effect, the student movement went through 

many phases when dealing with the University. Though the time period 

was one of profound change on many campuses throughout the country, 

the academic world would take a much slower pace. This is seen on the 

University of Washington campus as the institution's norms made it 

difficult to seek immediate changes. One of the many debated issues 

would be the recruitment of faculty of color. 

At UW, this would be seen in March of 1972. Students 

organized a moratorium to stress the importance of hiring Chicano/a 

Faculty at the UW.
44

 Since the arrival of Chicanos to the UW Campus, 

the recruitment of Chicanos at every level from Grad Students, to staff 

and faculty, was at the center of many of the students' demands. This 

battle between students and university administration would only 

intensify throughout the 1970's and early 1980's. At times, frustration at 

the slow pace of change would lead to various protests, the occupation of 

buildings, and the filing of complaints to state agencies dealing with civil 

rights. 
45

 

On May 2, 1974, forty students, led by UW MEChA, occupied 

the Office of the Chair of the Psychology Department at UW.
46

 The sit-in 

was in response to inaction by the Psychology Department in providing 

equal representation of Chicanos at the administrative, faculty, staff and 

graduate student levels. As the month progressed, activity would 

intensify as information about hiring practices came out. On the 13th of 

that same month, between 75-100 students occupied the office of the 

Dean of the College of Arts & Sciences.
47

 The protest was a result of the 

college's failure to hire Dr. Carlos Munӣoz as a new professor at UW and 

the university's inability to recruit Chicano faculty. The resulting trashing 

of the office was a direct response of the frustration many students felt. 

The Muñoz issue would be one that would be bitterly debated throughout 

the rest of this period. According to Dr. Erasmo Gamboa, ñthat incident 

is telling of the difficulty and the problems in working within the 

University for change. The University departments, faculty are not 

                                                 
44

 ñChicanos ask for moratorium support,ò U of W Daily. 3 Mar. 1972 
45

 Rodriguez, MEChA Newsletter University of Washington, 1981, p. 1-2, Jesus 

Rodriguez Papers, MEChA de UW Archives. 
46

 Chicano students demand representation, occupy psych office, U of W Daily 3 

May 1974. 
47

 Dean Beckmann's office trashed during sit-in (for Carlos Munoz) U of W 

Daily 14 May 1974 
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always accepting of changeò
48

 As it would result, Dr. Munӣoz would 

eventually join the Department of Ethnic Studies at the University of 

California at Berkeley, becoming a world-class scholar and one of the 

most influential Chicano Political Scientists.  

 The decision to not hire Muñoz was still fresh on the minds of 

many as the '74-'75 Academic year started. Many of the same issues still 

debated, spring would be a time of crisis as support from staff for the 

students led to the firing of the head of the Chicano division of the 

Educational Opportunity Program. The UW fired two Chicano 

administrators for their participation in activities protesting the UWôs 

hiring practices on May 6, 1975.
49

 As the week progressed, Chicano 

Staff and Faculty resigned in solidarity, leaving the Chicano Studies 

Program with an uncertain future.
50

 MEChA would lead the way in 

responding with a resolution condemning the action. A week later, nearly 

2000 students converged on the administration building at the University 

of Washington.
51

 UW MEChA and the ASUW called for a two-day 

boycott of classes
52

 to protest the hiring practices of the Universityôs 

affirmative action program. As with previous actions, this cause would 

be met with support from various student groups who joined the class 

boycott in solidarity.  

 Over the summer, the President of the University made an 

official apology and started dialogue with faculty that had resigned. The 

end result would have many of the staff and faculty rescind their letters 

of resignation,
53

 and getting their positions back. This would put MEChA 

at odds with faculty as students felt as though they were marginalized 

during these talks with the primary issue not being addressed. This 

animosity would further take shape toward the latter part of the decade. 

This would be seen with the proposed changes to the EOP Programs that 

would be suggested.  

 1978 would see the emergence of what students deemed the 

transformation of the EOP programs. The reorganization of EOP would 

be met by resistance as students felt as though their voice was being 

silenced and that the high administration at the Office of Minority 

                                                 
48

Erasmo Gamboa Interview, courtesy of the Seattle Civil Rights & Labor 

History Project. 1 November 

2006 Trevor Griffey and Angelita Chavez 
49

 UW fires two Chicano administrators U of W Daily 7 May 1975 
50

 20 Chicanos resign in wake of firings U of W Daily 8 May 1975 
51

 Huge crowd attends demonstration against UW hiring practices U of W Daily 

14 May 1975 
52

 ASUW calls for strike in support of Chicanos U of W Daily 9 May 1975 
53

 Chicanos plan summer talks with University U of W Daily 23 July 1975 
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Affairs were taking decisions without consulting students who would be 

affected by the changes being proposed. UW MEChA occupied the 

Chicano Division of the Educational Opportunity Program and organized 

a ósick-outô with counselors to protest the reorganization of the EOP 

program at UW.
54

 The struggle would expand the next two years, 

culminating in the occupation of Schmitz Hall, the center of bureaucracy 

at the University of Washington. 

Twenty Asian and Chicano EOP students occupied the offices of 

EOP Vice-President Herman Lujan on May 21st, 1980,
55

 demanding an 

end to the new restrictive admissions practices and his resignation. 

Throughout the week's protests, over 78 students, staff and community 

members were arrested. Though the assault on academic programs would 

continue, students were still at the center of the opposition. This was 

especially the case throughout the early part of the decade with budget 

cuts to programs and increases in tuition making it more difficult for 

students, especially students of color to attain a university education. 

The 1980's signaled the end of many of the initiatives pushed by 

the student movement. There would also be a shift as cultural 

nationalism was no longer the force it was in the late 1960's. The internal 

fighting also signaled the fissures present between various sectors of the 

student group that included cultural nationalists, Chicano Marxists, as 

well as students who advocated for a moderate stance and the conversion 

of the group into a 'social' organization. This process would also play out 

with various MEChA Chapters in the southwest as well. 

 

Conclusion 

Almost four decades later the Chicano Movement still has a 

visible impact. As a result of activism at the grassroots level, there was a 

change as to how people now talk about race, which is a lasting effect of 

the broader Civil Rights Movements. The most visible results are still 

primarily within academia with various student centers at college 

campuses all over the country as well as the establishment of Chicano 

Studies Departments, Research Centers, Academic Journals, and so on. 

The literary and art movements have also left an indelible mark 

on the Chicano/Latino community. The production of art centered on 

issues such as racism, human rights, and equal access to education and 

employment are still being produced today. The discourse has also 
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 The Daily Jalapenӣo, EOP Take-Over Edition, UW MEChA Newsletter, 21 

May 1980, MEChA de UW Archives. 
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 The Daily Jalapenӣo, 21 May 1980, MEChA de UW Archives. 
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expanded on issues of class, gender, nationality, and cultural identity.
56

 

Though there are few direct links to the original art and literary 

movements of the late 1960s, activist youth organizations are still around 

on many campuses, such as M.E.Ch.A, which still organize around 

educational equity and issues of social justice in Chicano/Latino 

communities all across the United States.  
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Photostability of Organic Molecules on Mars 

Ellen Harju 

 

Abstract 

It is unclear whether or not Mars possesses indigenous organic 

molecules; however, meteorites deliver a significant organic load to the 

Martian surface on an annual basis.  The Viking mission did not detect 

organic molecules on Mars and it is still unclear why it did not.  It is 

thought that organic molecules may by photolytically degraded on the 

Martian surface to carbon dioxide and other oxidized products.  Benner 

et al. have proposed a mechanism for how organic molecules, including 

polycyclic aromatic hydrocarbons (PAHs), may be oxidized on Mars 

based on experiments conducted in Earth conditions.  In this reaction 

pathway aromatic rings become benzenecarboxylic acids.  We have 

irradiated the polycyclic aromatic hydrocarbons phenanthrene and 

pyrene with a deep ultraviolet laser induced native fluorescence 

instrument to determine if any molecular changes occur under this light 

source.  We are interested in whether these molecules follow the 

oxidation pathway proposed by Benner et al.  Preliminary results 

indicate that phenanthrene has photolytically degraded under the 

ultraviolet light, while pyrene did not. 

 

Introduction  

No one knows for sure if life ever existed on Mars.  There has 

been in the past and is currently much discussion on this issue.  The Mars 

Exploration Rover Opportunity recently found evidence of water on the 

surface of Mars, which would be an important ingredient for life as we 

know it 
1
.  On Earth life is carbon based so looking for carbon on Mars 

could provide clues about life that may have once lived there or possibly 

currently lives there.  Even though it is unknown if there is or ever was 

life on Mars, it is known that carbon is delivered to Mars via meteorites 

and cosmic dust 
2,3

.  The Viking mission to Mars, which was launched in 

1975, did not detect organic molecules on Mars 
4
.  Even if there is no life 

on Mars it seems that the carbon delivered by meteorites and cosmic dust 

should have been detected.   

Different hypotheses have been created to explain the apparent 

lack of organic molecules.  Professor Stephen Benner, from the 

University of Florida, and his colleagues proposed one explanation 

where molecules are transformed into different molecules through a 

process called photolytic degradation 
4
.  In this process ultraviolet light 

causes water molecules to break apart to form molecules called 

peroxides.  The peroxides react with organic molecules to form new 
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molecules.  This paper focuses on a group of molecules known as 

polycyclic aromatic hydrocarbons, which consist of rings of carbon 

atoms, which are delivered to Mars.  If the reaction pathway proposed by 

Benner is correct, these molecules would become molecules called 

benzenecarboxylic acids.  These benzenecarboxylic acids would be 

difficult for the instruments on the Viking spacecrafts to detect.  

In this experiment two polycyclic aromatic hydrocarbons, 

phenanthrene and pyrene, were exposed to ultraviolet light.  The purpose 

of this experiment was to determine if the structures of these molecules 

changed when they were exposed to ultraviolet light.  The light source 

was a deep ultraviolet fluorescence instrument that contains a 248 

nanometer laser.  When organic molecules are exposed to the laser light 

they will sometimes absorb a packet of light called a photon.  This will 

cause the molecule to gain energy.  The molecule cannot maintain this 

higher energy level so the molecule will release the photon to return to a 

lower energy state.  The fluorescence instrument also contains sensors to 

measure the photons released by molecules.  This makes it possible to 

observe changes in the structure of the molecule.   

 

Discussion 

Pyrene did not appear to change significantly upon being 

exposed to the laser light.  This suggests that the light from the 

instrument alone is not sufficient to change the structure of pyrene or 

similar molecules.  Pyrene did not follow the reaction pathway proposed 

by Benner, but this was not completely unexpected.  The wavelength of 

light used was not expected to have enough energy to break apart water 

molecules to form peroxides which would change the molecular structure 

of pyrene 
5
. 

Phenanthrene initially appeared to degrade under the laser light.  

Changes were observed in the photons being released from the molecule.  

There may be several explanations for this.  One possibility is that the 

phenanthrene molecules sublimed, or turned to gas, during the 

experiment.  Another possibility is that the molecules were degraded by 

the fluorescent lights in the laboratory.  This experiment was conducted 

during an unusually humid summer.  Water molecules from the air may 

have adsorbed on the quartz disk holding the phenanthrene.  If this 

happened it would be possible for the phenanthrene to dissolve in and 

then evaporate with the water.  Further experiments using phenanthrene 

should make the mechanism more clear.  These results could help us 

understand whether phenanthrene would be expected to be stable in the 

Martian environment.  
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Methods 

Each of the target analytes, phenanthrene and pyrene, were 

dissolved in hexane (separately). Both 10 mM and 5 mM solutions were 

prepared.  Approximately 20 uL of each of these solutions were spin 

coated onto a quartz disk at 1000 rpm for approximately 20 seconds. The 

homogeneity and thickness of the coating was then measured via optical 

absorbance of the disks using a Shimadzu spectrophotometerðthis is 

necessary to ensure that equivalent cross-sections of analyte were 

irradiated with ultra-violet (UV) light during the experiment.  The 

samples were irradiated with a 248 nm laser that also serves as an 

excitation source for the fluorescence analytical probe.  The analytes 

were irradiated by 100 counts three times every ten minutes for one hour.  
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Reproducing Racial and Gendered Nationalisms in Nora 

Okja Kellerôs Comfort Woman 

 

Anne Kim 

 

Abstract 
 

ñA man dressed in a Japanese policemanôs 

uniform approached us.  Suddenly he seized me 

with force, put me on a truck, and drove off to 

Taegu City.  My little brother could not explain 

this kidnapping to my family.  No one in my family 

knew what happened to me afterwards.  When the 

truck arrived at a strange place in Taegu, I saw 

about ten young Korean girls like me who had 

already been forced to go thereò ï Kim Bun-sun, 

former Korean comfort woman. (Schellstede 21).   
 

 

 The issue of Korean comfort women has sparked significant and 

often contentious attention among academics, activists and politicians 

during the past decade.
 1
  Largely unknown to the public until the early 

1990s, scholars have in the past several years taken multiple 

perspectives ranging from understanding the issue as a violation of 

human rights to one of exploitation of womenôs bodies to an issue of 

unpaid reparations.  Nora Okja Kellerôs novel, Comfort Woman, inserts 

itself in this wide-ranging discussion.  The text traces the experiences of 

Akiko, a Korean immigrant to the U.S., from her experience as a comfort 

woman, to her marriage to a white American missionary, to her later 

lapses between ñrealityò and the spirit world.  In doing so, the text 

                                                 
1
 The term ñcomfort womanò is a euphemism referring to women who were used 

as sex slaves by Japanese soldiers during World War II.  Indeed, this term can 

work to conceal the violence that these women endured and many scholars and 

activists have raised this issue (Yoshiaki 39).  However, this term is widely used 

in English language academic, activist and journalistic writing on the topic.  It 

connotes a particular historical, geographic and colonial experience that other 

terms fail to indicate.  Furthermore, alternative terms such as ñmilitary sex 

slavesò could also be argued to be problematic in stripping women of agency.  

Thus, although aware of the problems with this term, I will use the term 

ñcomfort womenò to indicate the particular historic and colonial experience. 
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traces Akikoôs life from Korea to the mainland U.S. to Hawaii.
 2

  In 

Hawaii, Akiko raises her mixed-race daughter, Beccah, who also tells 

her own story.  I read Comfort Woman as a meditation upon the 

exclusions of nationalism that result from its intersecting racialized and 

gendered forms.  I refer to racial and gendered nationalism as a 

phenomenon in which the nation is imagined to be of a particular race 

and/or gender, and thus exclusionary to those thought to be outside the 

national community.
3
  I will argue that Comfort Woman reveals the ways 

in which nations can be racist through its representation of Japanese 

imperial nationalism.
4
  The text shows that female reproduction in this 

context is abused to enforce boundaries of the imagined Japanese racial 

nation.
5
  Also, the text shows the ways in which nations can be sexist 

through an exploration of a masculinist Korean nationalism.
6
 When the 

nation is constructed as an exclusively masculine formation, women are 

excluded from direct participation in anti-colonial struggle and 

relegated as merely bodies that reproduce male nationalists.  

Furthermore, the text more forcefully explores the intersection of race 

and gender in its meditation on the U.S. nation.  The U.S. is figured in 

the text as a multiracial nation that presents itself as a liberal society 

whose drive toward racial equality is in the process of being realized.  

Yet, the legacy of a historical imagining of the U.S. nation as exclusively 

white and in need of masculine domination haunts the nation.  As a 

result, women of color do not fit into this lingering construction of the 

                                                 
2
 Akiko is referred through the majority of the text by the Japanese name she 

adopts as a comfort woman.  Only after her history as a comfort woman is 

revealed to her daughter is Akiko referred to in the text by her given Korean 

name, Soon Hyo.  In order to maintain consistency, I will refer to this character 

as Akiko. 
3
 In thinking about racial nationalism, I use Michael Omi and Howard Winantôs 

notion of a racial formation as a social process in which racial categories 

(represented by human bodies and organized through social structures) are 

constructed and change over time (Omi and Winant 56). Gender is also social 

constructed (Butler 2). 
4
 Critical race theorists Michael Omi and Howard Winant define racism as a 

project that ñcreates or reproduces structures of domination based on 

essentialist categories of race.ò (Omi and Winant 71).  
5
 Nira Yuval-Davis and Floya Anthias refer to boundaries of ethnic/national 

groups in their theorization of the intersection between women, nation-

formations and states (Anthias and Yuval-Davis 8). 
6
 Caroline Ramazanoglu, a feminist scholar, describes sexism as the ways in 

which women are oppressed within various social structures and constructions 

such as sexuality, male violence to women, and the lack of recognition of 

womenôs work (Ramazanoglu 64 ï 77). 



Reproducing Nationalisms in Comfort Women 
____________________________________________________________________________________________ 

 35 

 

U.S. as white and male-centered.
7
  In contesting such violent exclusions 

within nationalisms, the text theorizes the possibility of reproducing a 

new nation that is racially-and gender-inclusive. Yet, the text fails to 

completely deconstruct racial and gendered nationalisms.  At times it 

reinforces problematic ideas that are fundamental to thinking about 

racial and gendered nationalisms, such as the idea that there exists a 

relationship between the nation and womenôs bodies and the idea that 

national identity is a ñbloodò identity. 

 

Background 
 Before proceeding, a brief history of Korean comfort women is 

necessary.  Comfort women were women recruited by the Japanese 

military during the Pacific Wars (1932 ï 45) to be sex slaves for 

Japanese soldiers (Soh 16, Min 938).  The Japanese imperial government 

was looking for sexual services for its soldiers and also wanted to protect 

soldiers from venereal disease (Tanaka 31).  Institutionalized military 

comfort stations ï military brothels ï were thought to decrease the 

chance of soldiers contracting venereal diseases, such as syphilis, which 

could weaken the troops and ñcould potentially create massive public 

health problems back in Japan once the war was overò (Tanaka 30).  

About 200,000 women from Japanôs colonies ï predominantly single 

women from Korea, but also from the Philippines, China and other Asian 

countries ï were coerced, tricked or forced to work in military comfort 

stations located throughout Japanôs territories.  They were often kept in 

bondage for years (Min 938, 940). Women, usually between the ages of 

15 and 19, were often offered work in the Womenôs Voluntary Service 

Corps to make products for the imperial governmentôs war efforts (Yang 

62, Hicks 53).  Instead of working in factories, women were forced into 

sex slavery for Japanese soldiers.  At the end of World War II, many 

Korean comfort women returned to Korea.  When they returned home, 

many could not live with their families because of a sense of shame and 

continued to feel the effects of their experiences as comfort women 

through physical and mental ailments (Min 941).  Their stories were not 

exposed to the general public until the early 1990s. 

 Korean women were chosen by the Japanese military to be 

sexual slaves because they were both women and colonized peoples.  

                                                 
7
 Of course, Korean nationalism is not only sexist.  Neither is Japanese 

nationalism only racist.  In reality, race and gender intersect in myriad ways 

within these forms of nationalism.  Yet, the text tends to foreground particular 

elements ï race, gender or both -- as lenses to explore nationalism in each 

geographic location.   
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Korea was annexed by Japan in 1910 and was a Japanese colony until the 

end of World War II (Hicks 16).  The comfort women constituted one of 

the myriad ways in which Koreans were used to support Japanôs war 

efforts.  Other jobs included:  military draftees, manual laborers, and 

producers of food such as rice (Min 943).  The role of colonialism in the 

comfort woman issue is evident by the fact that although Japanese 

women worked in the sex industry servicing the Japanese military prior 

to the war, very few Japanese women were employed in the 

institutionalized military sex system.  Japanese military leaders did not 

think that Japanese women should work in such a capacity, as their 

constructed role in the nation ñwas to bear and bring up good Japanese 

children, who would grow up to be loyal subjects of the Emperor rather 

than being the means for men to satisfy their sexual urgesò (Tanaka 32).  

In fact, during the Pacific War, when Korean and other colonial women 

were forced into sex slavery, Japanese women participated in presenting 

their children in healthy baby contests (Tanaka 31).  Japanese women, as 

privileged members of the empire, were viewed as mothers to be revered 

for their contributions to national production.  In contrast, Korean 

women, as ñinferiorò colonial subjects, were viewed and used as bodies 

for Japanese men to fulfill their sexual needs.  

 

Comfort Woman 
 Inspired by testimonies of former Korean comfort women, Nora 

Okja Kellerôs Comfort Woman provides a fictional account of the life of 

one former comfort woman (Lee 145). The text slowly unravels the story 

of Soon Hyo Kim through the perspectives of both herself and her 

daughter, Beccah.  Soon Hyoôs parents, poor Korean farmers, die when 

she is young.  The youngest of three girls, she is later sold to the 

Japanese military by her oldest sister.  Soldiers take her to a comfort 

station where she works as a domestic servant for the comfort women 

there.  After the death of a comfort woman named Akiko 40 (originally 

Induk), Soon Hyo is forced into sex work for Japanese soldiers.  In 

taking the place of Akiko 40 as a comfort woman, Soon Hyo adopts her 

name.  Soon Hyo, now Akiko, escapes from the comfort station after a 

forced abortion.  A former shaman later takes Akiko to a Christian 

missionary in Pyongyang.  She marries and has the child of the white 

American missionary pastor, Rick Bradley, who takes her to the U.S.  

After her husbandôs death, Akiko attempts to return to Korea with her 

daughter and travels as far as Hawaii before becoming broke.  Her 

financial situation forces Akiko to work as a cook.  She later enrolls 

Beccah in school after realizing that their stay in Hawaii might be longer 

than expected.  Two spirits haunt Akiko: the ghost of Induk, who 
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protects her, and Saja, the death soldier.  Caught between the spirit world 

and the ñreal world,ò Akiko often appears insane to her daughter, who 

assumes the role of the mother in the relationship.  Beccah takes care of 

both herself and Akiko when Akiko is consumed by trances.  Ironically, 

these trances become a form of financial empowerment.  They make 

Akiko well-known throughout the local community as a shaman who can 

speak to the dead.  She makes a living by acting as a conduit to the spirit 

world for new immigrants.  Only upon her motherôs death does Beccah 

discover Akikoôs true history as a comfort woman and subsequently 

embraces the shamanistic rituals her mother taught her throughout her 

childhood.    

 Many literary critics have explored the novel through a range of 

lenses, including that of colonialism, mother-daughter relationships, and 

the novelôs relationship to other works of Asian American literature.  

Literary critics such as Jodi Kim, Samina Najmi, and Beth Vanrheenen 

have explored in their readings themes such as U.S. racial identity and 

what Nira Yuval-Davis and Floya Anthias term as the intersection of 

women-and-nation.  Vanrheenen argues that the text raises questions 

about identity and the struggle that people of ethnic identities face ñin 

becoming Americans are created by pre-existing ideas about nationhoodò 

(Vanrheenen 13).  Comfort Woman, according to Vanrheenen, belongs 

to the gothic genre, which allows the text to express the traumatic 

experience of minorities in the U.S. (Vanrheenen 16).  Similarly, Najmi 

writes that the novel turns the bildungsroman genre on its head by 

ñgendering and óAsianizingôò Beccahôs story (Najmi 210).  She writes 

that nations in the text are figured as womenôs bodies and that violence 

against women is understood by its perpetrators as violence against the 

nation (Najmi 221).  By fusing the war narrative with the bildungsroman, 

the text, according to Najmi redefines ñnationalism as love of land and 

love of other Korean womenò (Najmi 221). Thus, the text is understood 

as a piece of decolonizing literature that redefines nationalism (which has 

historically resulted in colonizing Korean women) as a sense of love for 

land and women.  Building upon this body of critical work, I will read 

Comfort Woman in order to foreground the intersection of not only 

gender, nation, and race, but also reproduction.  I will argue that Kellerôs 

text is not only a meditation on the ways in which nationalisms can be 

both racist and sexist, but also explores the ways in which the idea of 

reproduction (its prevention and enforcement) is used by nations to 

enforce its racial and gendered boundaries.  By imagining a new nation, 

the text takes a step forward in turning the notion of reproduction on its 

head by using the concept as a tool for womenôs empowerment. Yet, the 

ways in which the text continues to create a link between national 
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reproduction and womenôs bodies and assumes that national identity is 

created through blood fails to fully undo notions fundamental to the 

racial and gendered nationalisms that this new nationalism critiques.   

 

Reproducing the Racial and Gendered Nation 
 In analyzing Comfort Woman and its theorization of racial and 

gendered nationalism, I draw from a rich body of theoretical work on 

race, gender, nation, reproduction and its intersection.  It is both useful 

and necessary to outline the body of work that both informs this paper.  

  First, it must be noted that the nation, like race and gender, is 

socially constructed.  Benedict Anderson, a political scientist, defines the 

nation as ñan imagined political community ï and imagined as both 

inherently limited and sovereignò (Anderson 6).  There is nothing natural 

or biological about nations or nationality.  Rather, people gain a sense of 

common national identity or belonging through cultural productions such 

as poetry, songs (such as the national anthem), the pledge of allegiance, 

and I would add, such spectacles as the Olympics (Anderson 145).  Also, 

a sense of a shared identity among a group of people is created through 

the idea that they share a common language and racial identity (Balibar 

96).
8
   

 A sense of national identity, however, is never gender-neutral.  

Feminist theorists Nira Yuval-Davis and Floya Anthias argue that gender 

plays a significant role in constructing nationalism. In doing so, they 

explore the relationship between women, nations and the states that 

enforce these national identities.  They write that the central ñdimensions 

of the relationships between collectivities and the state are constituted 

around the roles of womenò (Anthias and Yuval-Davis 1).  Women are 

often seen in national discourse as follows: as biological reproducers of 

ethnic groups; as reproducers of the boundaries of these identities; as 

conduits for cultural transmission; as symbols of the nation; and as 

participants in ñnational, economic, political and military strugglesò 

(Anthias and Yuval-Davis 7).  In other words, women are made into both 

objects and agents of nationalism.  Their relationship with nationalism 

ranges from being active participants of national struggle to having their 

bodies figured as symbols for the nation.  Feminist theorists Chandra 

Talpade Mohanty and M. Jacqui Alexander write that such figurations of 

womenôs bodies as symbols and reproducers of the nation is not limited 

to nationalist discourse, but extends to ways in which labor, culture and 

                                                 
8
 I define race using Howard Omi and Michael Winantôs definition, of race as a 

ñconcept which signifies and symbolizes social conflicts and interests by 

referring to different types of human bodiesò (Omi and Winant 55). 



Reproducing Nationalisms in Comfort Women 
____________________________________________________________________________________________ 

 39 

 

religion are imagined.  They write that womenôs bodies are used within 

various discourses, including that of ñglobal workers and sexual laborers; 

within religious fundamentalisms, as repositories of sin and 

transgression; within specifically nationalist discourses, as guardians of 

culture and respectability or criminalized as prostitutes and lesbians; and 

within state discourses of the original nuclear family, as wives and 

mothers.ò (Alexander and Mohanty xxiii).  In order to unpack these 

widespread problems, a project of mapping feminist genealogies, or ñan 

interested, conscious thinking and rethinking of history and historicity, a 

rethinking which has womenôs autonomy and self-determination at its 

core,ò is needed (Alexander and Mohanty xvi). 

 Race also plays in important and interconnected role in 

constructing nationalism.  Therefore, nationalism must be thought about 

through an intersection of race with gender. In her discussion of South 

African white colonial nationalism, McClintock argues that for male 

nationalists, ñwomen serve as the visible markers of national 

homogeneityò (McClintock 365).  According to this gender logic, 

womenôs bodies are not only imagined as the symbol for nation, but also 

as physical manifestations of the dominant race.  Womenôs bodies are 

seen as the space in which the racial identity of a nation is maintained 

and contested.  Furthermore, the family trope as a representation of the 

nation works to naturalize racial hierarchies through the already 

naturalized gendered hierarchy of the family (McClintock 357).  If wives 

and children are viewed as inferior to husbands and fathers, then the 

colonial subjectôs disenfranchised position is seen as a natural occurrence 

within a national family in which the imperial nation is figured as the 

head of the household and colonial subjects are figured as women and 

children. Thus, race and gender intersect in constructions of nationalism.  

 One can dissect the ways in which notions of race and gender are 

inextricably tied both to each other and to nationalism by examining 

theories of reproduction.  Alys Eve Weinbaum, a feminist literary critic 

and theorist, argues that within transatlantic modern thought, 

theorizations of race and nation are inextricably intertwined with ideas of 

reproduction.  Although she writes about the transatlantic, one can 

expand the framework she uses to understand reproduction and its link to 

race-nation-gender globally. She writes, ñthe interconnected ideologies 

of racism, nationalism, and imperialism rest on the notion that race can 

be reproduced, and on attendant beliefs in the reproducibility of racial 

formations (including nations) and of social systems hierarchically 

organized according to notions of inherent superiority, inferiority, and 

degenerationò (Weinbaum 4).  In other words, notions of womenôs 

biological reproduction are inextricably bound with notions of racial 
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formation, national formation and imperialism.  Race and nation are 

thought to be biologically reproduced in transatlantic modern thought.  

Thus, ideologies of racism and nationalism work through each other 

because ñideas of reproductive genealogical connection secure notions of 

belonging in those contexts in which the nation is conceived of as 

racially homogenousò (Weinbaum 8). Due to the way in which race and 

nation are conceived, oneôs feeling of belonging to a nation inevitably 

coincides with a feeling of belonging to a homogenous race.  Genealogy 

is, therefore, a ñconcept that conjoins notions of racial ópurity,ô familial, 

and national belongingò (Weinbaum 8).  In analyzing Comfort Woman, I 

draw upon the ideas of these theorists, particularly Weinbaumôs 

theorization of the relationship between race, nation, gender and 

reproduction. 

 

Racialized Nations: Japanese Colonialism/Nationalism 

 These theories provide tools to analyze Kellerôs text as a 

meditation on reproduction of racial and gendered nationalism.  It is clear 

that the text foregrounds the idea of woman-as-nation that Anthias and 

Yuval-Davis and others theorize.  Literary critics such as Samina Najmi 

write that the notion of woman-as-nation is seen when Akiko experiences 

the Japanese invasion ñof Korea as an invasion of her self, literalized in 

the invasion of her body by countless soldiers.  Korea is represented as a 

feminized body with head, feet and navel ï a body later cut callously in 

two, and one with the abused bodies of thousands of Korean women 

forced into Japanese recreation campsò (Keller 221).  It is clear that the 

womanôs body is aligned in the text with the national body.  Thus, rape 

of the womanôs body can be interpreted as an act of violence against the 

nation to which the woman symbolizes.  

 As a symbol for the nation, the female body then becomes the 

site on which a nationôs imagined racial identity is expressed.  The text 

explores the ways in which nations are thought to be constituted by a 

particular race through its representation of the Japanese military.
 
The 

Japanese military can be read as a representation of the Japanese nation 

because ñthere is a widespread assumption that a stateôs military is the 

most genuinely ónationalô of all its institutionsò (Enloe, Police, Military 

67). Furthermore, the military, as a powerful institution within the nation, 

can actively participate in creating the racial identity that the state 

perceives a nation to be (Enloe, Police, Miltiary 14). If the military is 

generally thought to be the pinnacle of nationalistic institutions and one 

that shapes a nationôs racialization, then in this context the military can 

be understood as a representation of the nation itself.  The ways in which 

the nation is imagined to be a particular race can be seen when the 
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Japanese military doctor discusses the differences in sexual ñmoralityò 

between Korean and Japanese women while performing an abortion on 

Akiko.  The doctor, ñspoke of evolutionary differences between the 

races, biological quirks that made the women of one race so pure and the 

women of another race so promiscuous.  Base, really, almost like 

animals, he saidé. Perhaps it is the differences in geography that make 

the women of our two countries so morally incompatibleò (Keller 22).  

Japanese women ï as symbols of the Japanese nation ï are figured by the 

doctor as racially distinct from Korean women ï symbols of the Korean 

nation.  This racial difference between the nations is expressed by the 

doctor as correlated to differences in the womenôs sexual morality.  The 

doctor assumes that Korean women are sexually promiscuous and that 

Japanese women are sexually ñpure.ò  The doctor imagines both the 

Japanese and Korean nations as raced formations.
9
  Furthermore, the 

doctor views the mixing of these nations as a threat to Japanôs racial 

purity. This can be seen in the following passage: ñAt the camps, both 

the women and the doctors always talked about the monsters born from 

the Japanese soldiersô mixing their blood with oursò (Keller 154).  Such 

imaginings of monsters born from the mixing of Japanese and Korean 

blood shows that nations are thought to be distinct racial formations in 

need of preservation. 

 The text further reveals that such racialization of nations is 

violently enforced through policing of womenôs bodies and reproduction. 

The ways in which the military shapes the nationôs ethnic identity in 

Comfort Woman is most clearly seen when Akiko recounts an incident in 

the comfort station when a Japanese officer shot a pregnant comfort 

woman and a comfort woman infected with syphilis: ñOne of the women, 

named Haruko, her wide, hopeful face distorted by blisters, and another 

woman ï not infected but grossly pregnant ï staggered against the 

doorframeò (Keller 147).  After shooting the women, the officer gave 

orders to burn the ñsick houseò in which the women were staying, ñand 

while it burned, smoke and ash soaking the camps with the smell of 

roasting meat, he whistled the óKimogayo,ô his national anthemò (Keller 

147).  By killing the women, the officer engages in acts of both gendered 

                                                 
9
 According to Michael Weiner, who writes about theorizations of race in 

imperial Japan, the idea that Japanese peoples share a unique blood different 

from those of other Asian identities originated in the pre-modern period and has 

continued through the contemporary post-war period (Weiner 8).  The effects of 

such thought can be seen in the fact that Koreans, viewed by the Japanese as a 

separate and inferior race, were systematically discriminated during the Second 

World War when Koreans migrated to the colonial center for purposes of labor 

(Weiner 200, 208). 
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and racial violence.  Both of the women are seen as threats to the 

reproduction of a pure and healthy Japanese nation. The syphilitic 

women could have given Japanese men the disease, possibly making 

them impotent, and the pregnant woman could have birthed a mixed-race 

child, which violated the assumed purity of the Japanese racial nation.  

The officerôs act of singing the Japanese national anthem as he watches 

the bodies burn makes explicit the nationalistic sentiment of the violence.  

With this in mind, the fact that a military doctor conducts the abortion on 

Akikoôs mixed race baby is quite important.  The military is attempting 

to maintain the imagined purity of the racial nation. 

 The text also reveals that ideas regarding the colonized womanôs 

sexual morality in combination with notions of reproduction are used to 

justify such acts of racial national violence.  This can be seen when the 

Japanese military doctor says while aborting Akikoôs unborn child, 

ñRats, too, will keep doing it until they die, refusing food and water as 

long as they have a supply of willing partners.  The doctor chuckled and 

probed, digging and piercing, as he lecturedò (Keller 23).  Describing 

Korean women as not only animalistic and ñprogrammedò for sex, but 

also ravenously desiring sex allows the doctor to figure Korean women 

as inherently sexually devious due to their race.
10

  Saidiya Hartman 

offers a useful framework for analysis here.  In discussing sexual 

violence against black slave women in the U.S. during the nineteenth 

century, Hartman argues that the rape of black women, as slaves, was not 

recognized or punished by the law, because, ñnot only was rape simply 

unimaginable because of purported black lasciviousness, but also its 

repression was essential to the displacement of white culpability that 

characterized both the recognition of black humanity in slave law and the 

designation of the black subject as the ordinary locus of transgression 

and offenseò (Hartman 80).  Although the historical and legal context of 

Hartmanôs analysis does not directly apply to the comfort woman issue, 

the idea of constructing desire as a racialized phenomenon that works to 

justify domination is useful in the context of this novel.  As desiring 

objects, Korean women, by definition could not be raped ï they were 

imagined to participate in their own sexual domination.  In short, such 

constructions of lascivious sexuality work to justify not only sexual 

violence in slavery, but also colonial racial violence. Notice that the 

doctorôs discussion of the lascivious and endless sexual desire of Korean 

                                                 
10

 Sandra Si Yun Oh, a literary critic, writes that this passage reveals the social 

construction of race to the American reader who might have naturalized the 

Western idea that all Asians are racially homogenous by showing that within 

Asia, different nations are thought to be also racially different (Oh 107). 
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women is immediately followed by a description of the doctor ñdigging 

and piercingò Akiko.  The act of violently preventing Japanese and 

Korean races from mixing is seen by the doctor to be justified because 

the assumed sexual lasciviousness of Korean women.  Their sexual 

desire makes them both impossible to rape and creates the idea that it is 

necessary to prevent Korean women from reproducing their sexually 

deviant race into the Japanese racial nation.  Thus, the text clearly reveals 

that racial nationalisms try to enforce the imagined racial boundaries of 

the nation and also attempt to justify such racial and gendered violence 

through the sphere of physical reproduction. 

 

Gendered Nations: Korean Nationalism 
 Race is not the only way in which ñoutsidersò of the nation are 

violently excluded.  Through its representation of Korean nationalism, 

Comfort Woman reveals that when nations are reproduced as masculine 

formations, they can be quite exclusionary toward women.  Within such 

masculine nationalism, women cannot directly participate in anti-colonial 

national resistance.  The only space in which women are allowed to 

participate is in acting out the role of a physical reproducer of the nation. 

 Feminist scholars of Korean nationalism commonly cite the 

ways in which Korean nationalism privileges and foregrounds male 

identity.  Hyunah Yang, a scholar of the comfort woman issue, describes 

Korean nationalism through the concept of the minjok, or the idea that 

Koreans are ñpeople who belong to a common ethnic group, such that all 

Koreans are assumed to constitute one homogenous Self.  Invocation of 

this national self affirms unified identity based on an unchangeable 

essence that is transmitted through blood and homogenous cultureò 

(Yang 128).  Yet, like other forms of nationalism, this idea of the minjok 

rises from ñmasculinized memory, masculinized humiliation and 

masculinized hopeò (Enloe, Bananas 44).  As a primarily male-centered 

form of resistance, such nationalisms have historically excluded women 

from direct participation and leadership.  

 Kellerôs text allegorizes this exclusion of women from direct 

participation in anti-colonial national struggle through the story of 

Akikoôs motherôs first love.  When she is a young college student, 

Akikoôs mother (whose name is unknown to Akiko) participates in a 

protest against Japanese occupation of Korea with her boyfriend.  The 

rally is interrupted by the Japanese military, who kill thousands of 

participants to suppress the protest, including Akiko motherôs boyfriend.  

Akikoôs mother, thought to be dead by her village, somehow returns to 

her home and wakes up to hear her mother mourning her death.  Her 

mother proceeds to feign her daughterôs death in order to protect her 
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from retaliation against surviving protesters by the Japanese military.  In 

reality, Akikoôs mother is sent to another village to marry a stranger 

(Keller 175 ï 9).  This story provides a ground to theorize womenôs 

desire to participate in a nation that is gender inclusive.  First, the attempt 

by Akikoôs mother to participate in anti-colonial nationalism is told in 

the context of a love story.  At the rally, she steals ñglances at lovers 

stealing kisses behind their flags.  Maybe she thought her own boyfriend 

would try to kiss her that dayò (Keller 176). The flags, common symbols 

or markers of the nation, are juxtaposed with lovers kissing, expressions 

of desire.  Also, she goes to the rally not only to protest Japanese 

occupation of Korea, but to meet her boyfriend (Keller 176).  The desire 

to participate in nationalism, seen through the rally and flags, is told 

simultaneously as a story of love.  The fact that the story of Akikoôs 

motherôs participation in nationalism is also a romance reflects a trope 

that many nationalist novels have historically used to express hopes for 

national unity.  Doris Sommer, who writes about nationalism in Latin 

American romance novels, argues that ideas of love and marriage were 

used by nationalist novelists as metonyms for national consolidation 

(Sommer 24). Stories of love and marriage were used to express a desire 

for national unity.  Using this theoretical tool, Akikoôs motherôs desire 

for her boyfriend can be read as a hope to fully participate in the Korean 

nation.  Sexual desire is in this context is imbricated with nationalist 

desire.  For example, she wonders whether her boyfriend will kiss her 

and wears her ñhair carefully braided and tied with a red bowò to catch 

his eye at the nationalist rally (Keller 176).  Akikoôs mother actively 

desires a romantic relationship with her boyfriend.  She hopes that her 

boyfriend will notice her attractive ñred bowò and return her desire, 

allowing them to consolidate a unified nation in which both men and 

women can participate.    

 Yet, the masculinization of nationalism results in the womanôs 

ultimate exclusion from the nation.  The masculinization of the nation is 

made clear when Akikoôs great-grandmother attempts to prevent her 

granddaughter from participating in the rally, warning her to watch out 

for the boyfriend and describing him as a ñno-good, do-nothing-but-yell 

boy!  Heôll ruin your chances of a decent match!ò (Keller 176).  Akikoôs 

great-grandmother views the rally, or the expression of anti-colonial 

nationalism, as one and the same as the boy Akikoôs mother attempts to 

meet.  Despite the involvement of women in the rally, the great-

grandmother identifies this expression of nationalism as an exclusively 

masculine formation.  This masculine nationalism, furthermore, threatens 

the possibility of Akikoôs mother forging a truly unified nation, or a 

ñdecent match.ò  Thus, despite Akikoôs motherôs desire to participate in a 
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nation in which both men and women are allowed to be active agents, her 

desire for mutual affection, and thus national unity, is not returned.   

 Womenôs exclusion from masculine nationalism is made clear in 

the text through the dissolution of the relationship.  National unity is 

interrupted by the chaos caused by the Japanese military.  The bodies of 

Akikoôs mother and her boyfriend crash into each other; they ñstumbled 

against each other and, their bodies careening out of control, pushed into 

and over othersò (Keller 177).  The two bodies cannot unite into one 

national body, and instead crash into each other, resulting in the physical 

death of the boyfriend and the near death of Akikoôs mother.  Something 

about this masculine nationalism does not work, for Akikoôs mother 

cannot successfully participate.
11

  The attempt to forge a unified 

nationalism within this masculine nation results in the physical death of 

the boy.  Yet, it also results in displacing the woman from the nationalist 

struggle ï she can no longer participate in expressions of nationalism 

without the threat of death from Japanese soldiers.  

 The text makes clear that within this masculine nationalism, the 

only space in which women can participate is by physically reproducing 

the masculine nation.  Elaine H. Kim and Chungmoo Choi, who write 

about the comfort woman issue, write that, ñthe unifying impulse of the 

masculine nationalist discourse homogenizes the nation and normalizes 

women and womenôs chastity so that they properly belong to the 

patriarchal orderò (Choi and Kim 5).  Women are not figured as active 

agents within masculinist nationalism.  Rather, they are figured as 

bearers of chastity, or the pride of a nation ï a nation designed for men.  

The novel theorizes such sentiments when it describes Akikoôs mother 

being whisked away from her home to marry another man, an occasion 

in which ñshe had time only to listen to her future parentôs lecture:  

Marriage is not about love but about duty.  About having sons.  About 

keeping the family name.  My mother bowed twice to her new in-laws 

and was married by morning.  My mother never heard her name againò 

(Keller 180).   

 To escape death from Japanese colonialists, Akikoôs mother 

enters a marriage in which reproduction, not love, is the purpose.  In 

other words, she eventually accepts that her role within the marriage ï 

and the nation ï is to reproduce the lineage of masculine national 

                                                 
11

 The exclusion of women from the nation can be seen in the contemporary 

comfort woman issue in that the issue has largely been ignored by both the 

Japanese and Korean nations until recently because the issue is not positive for 

Japanôs image in the international community and because Korea seeks to 

normalize relations with Japan (Kim 74).  This ultimately results in endangering 

ñthe physical and discursive bodies of Korean womenò (Kim 74).   
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genealogy by having sons.  Akikoôs mother is only allowed to participate 

in the nation as a physical reproducer of the nation.  Jodi Kim writes that 

the Korean state ñtreats female devotion to the nation with ambivalence 

unless it is expressed through the filter of the familyé public displays of 

female patriotism, then, have not been greeted with unequivocal approval 

in traditional Korean society, where the most patriotic thing a woman can 

do is to give birth or be the wife of a great patriotò (Kim 65).  In 

addition, anti-colonial nationalism ñidealizes the self-sacrificing woman 

who is devoted to the national liberation struggle:  mothers as asexual 

vessels of fertility dedicated to revolutionary husbands and sonsò (Choi 

and Kim 4).  In other words, the participation of women in anti-colonial 

masculine nationalism is often limited to the support and reproduction of 

male nationalists rather than through their own political participation.  

Returning to the text, Akikoôs mother survives within the masculine 

nation by displacing her desire to participate in a romantic relationship 

and enters a marriage in which desire is clearly absent.  Without such 

desire, she is stripped of agency, become a figure that only reproduces 

the nation  rather acting as a member of the national polity who 

participates in national struggle.  This forced erasure of womenôs agency 

from the nation can be seen when, after her marriage, Akikoôs mother 

ñnever heard her name againò (Keller 180).  In the same way in which 

Akiko loses her Korean name in becoming a comfort woman under 

Japanese colonialism, Akikoôs mother also loses her identity in order to 

survive within masculine Korean nationalism.  The Korean woman is 

colonized by both the Japanese military and by Korean male nationalists.  

This erasure of Akikoôs motherôs name and her simultaneous entrance 

into a purely domestic and reproductive marriage shows the exclusion of 

Korean women as active agents from the masculine Korean nation.  

Thus, the text reveals that masculine nationalism, like racial nationalism, 

violently excludes seeming ñoutsiders,ò or women, by limiting their 

participation in the nation to that of physical reproducers of the 

masculine nation. 

 

Multiracial Nationalism: The U.S. 

 As the text has made clear, nationalism can be both racist and 

sexist and uses ideas of female reproduction to maintain the boundaries 

of the racial and gendered nation.  Although race and gender indeed 

intersect within nationalism and has been shown to do so in the textôs 

exploration of Japanese and Korean nationalism, the text even more 

forcefully foregrounds the intersection among race, gender, nation and 

reproduction in its meditation on U.S. nationalism.  
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 The location from which Comfort Woman is told, Hawaii, brings 

to the fore a particular imagination of the U.S. nation:  the idea that the 

U.S., a multicultural society, is on its way to solving racial inequalities 

and becoming ñunifiedò without actually addressing structural racism.  

Critical race theorists Michael Omi and Howard Winant discuss the 

neoliberal idea of multiculturalism as a perspective on U.S. racial politics 

that argues that ñaddressing social policy or political discourse overtly to 

matters of race simply serves to distract, or even hinder, the kinds of 

reforms which could most directly benefit racially defined minorities.  

To focus too much attention on race tends to fuel demagogy and 

separatismò (Omi and Winant 148).  Within this framework, racial 

problems are solved by not talking about structural racism but by 

emphasizing a harmonious multicultural national unity (Omi and Winant 

148).  Multicultural identities are embraced but structural racism itself is 

ignored. Within this framework, Hawaii can be viewed as a model that 

attempts to show the success of multiculturalism.  The general public, 

including tourists and mainstream academics, view Hawaiôi as a 

ñôlaboratory of race relationsô where peoples of sharply differing 

traditions are able to live together in harmony with one another, where 

diverse óracesô have ófusedô through intermarriageò (Edles 40).  This 

image of a harmonious, diverse Hawaiôi shows the possibility of creating 

an equalized multiethnic America in which past racial problems are 

erased without actually addressing structural racism.  In other words, a 

harmonious, diverse Hawaiôi in which Koreans, Japanese, Chinese, 

whites, and indigenous Hawaiians are viewed to have somehow put aside 

their racial and cultural differences and forged a ñsalad barò of cultures 

that are not only embraced, but also treated equally (Mufti and Shohat 

5).
12

  The ñsalad bar,ò rather than the undoing of deeply-embedded 

racism within social and economic structures, is seen as the goal of 

national unity. Thus indigenous peoplesô desires for autonomy, racism 

among Asian Americans and the history of colonialism on the island are 

ignored within the multicultural imagination of Hawaiôi (Trask 2).  As an 

extension, the U.S. is simply imagined as a mixture of ethnicities moving 

forward toward national unity and equality.   

 Within the text, the unique racial demographics of Hawaii 

represent Hawaii as a location in which Beccah and Akiko have the 

highest chance of national inclusion.  Asian Americans not only 

                                                 
12

 It should also be noted that Hawaii is also a location for American 

imperialism, annexed by the U.S. in 1898 (Fujikane xvi).  Although Japanese, 

Korean and Chinese immigrants went to Hawaii primarily as sugarcane laborers, 

or ñcoolies,ò Japanese Americans have become powerful actors in Hawaiiôs 

political, economic and social institutions (Fujikane xvi).    
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constitute the majority in Hawaii, but also hold significant political and 

economic power (Tamura 57).
13

  Thus, if the possibility of Beccah and 

Akikoôs inclusion within the U.S. exists, it would be in the Asian 

America of Hawaii.  

 Yet, the text clearly critiques the idea that the U.S. is a mixture 

of races moving toward equality by figuring Akikoôs racial exclusion.  A 

close reading of the text reveals that the historical construction of the 

U.S. nation as an exclusively white nation whose femininity is in need of 

protection continues to have contemporary effects and thus fails to 

incorporate the diversity of races within the nation. Beth Vanrheenan, 

who reads Comfort Woman as a gothic novel, points to the politics of 

Kellerôs text when she writes that it replaces ñthe concept of óthe melting 

potô with the concept of the ómosaic.ô  That is, in the past twenty-five 

years the norm of assimilation as the ideal has been superseded by an 

ideal in which some sort of continued relationship with the home culture 

is desiredò (Vanrheenan 13).  Yet, I will argue that Comfort Woman 

unravels the notion of ñthe mosaicò as well.  On her way to her makeshift 

wedding to Rick Bradley and her simultaneous baptism, Akiko says she 

ñwore a thin white gown that one of the missionary ladies had given me, 

because, she said, I was going to be reborn in the Spirit and because I 

was to be married.  Two of the greatest events in a Christian womanôs 

life.  I tried to push the dress away, but she said, Donôt both to thank me; 

it must be a dream come trueò (Keller 103).  Ann Stoler provides a 

theory useful for reading this passage in her discussion of white women 

and sexuality in the colonial context.  She writes that within European 

settler colonialism, white women were figured within the European 

social imaginary as being the literal bodies that controlled a nationôs 

racial boundaries. White women were thought to be nonsexual beings 

whose sexual purity (and subsequently the national racial purity) needed 

to be protected from black men in order to preserve the ñpurityò of the 

white imperialists (Stoler 362).
14

  The desexualization of white women 

                                                 
13

 People of Asian decent constitute more than 41 percent of the population, 

followed by 24.3 white persons, almost 2 percent African Americans, and more 

than 20 percent of people who reported two or more races (U.S. Census). 
14

 Such theorizations of the racial nation within European colonial discourse are 

similar to the theorization of womenôs chastity within Korean nationalism.  

Hyunah Yang writes, that within Korean nationalism, ña married womanôs 

sexuality belongs to her husband, whether he is alive or dead; an unmarried 

womanôs sexuality belongs to her future husband; and in general Korean 

womenôs sexuality belongs to Korean men.  This notion has already alienated 

womenôs sexuality from herself by endorsing its belongingness to man and 

nationò (Yang 131).   
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and their roles as boundaries of the nation can be seen by the 

naturalization of women as domestic agents of nurturers of the racial 

nation.  Such an ideology was normalized in European culture through 

practices such as domestic work and child rearing, which ñin late 

nineteenth-century Britain was hailed as a national, imperial and racial 

duty, as it was in Holland, the United States, and Germany at the same 

timeò (Stoler 363). Similarly in the U.S., lynching of black men by white 

men was often justified through the idea that they were protecting white 

women, and subsequently the white nation, from sexual and racial 

violation (Ware 172).
15

  Preservation of the ñwhitenessò of the U.S. was 

also attempted through eugenic projects and discriminatory laws such as 

the 1882 Chinese Exclusion Act in which Asians were prevented from 

physically entering the U.S. (Ordover xvi). Anne McClintock provides a 

similar argument that ñdiscoveriesò of new lands by imperial powers 

were articulated through the myth of the virgin, or empty land.  She 

writes, ñWithin patriarchal narratives, to be a virgin is to be empty of 

desire and void of sexual agency, passively awaiting the thrusting, male 

insemination of history, language and reasonò (McClintock 30).  Despite 

the fact that the U.S. is multiracial, it has been historically imagined as a 

white nation whose whiteness was feminized, made virgin and thus 

figured as needing masculine protection.  With this historical context in 

mind, the white wedding dress in the text represents this sexualized 

imagination of the white nation.  The white wedding dress is commonly 

known to symbolize virginity.  In combination with its literal whiteness, 

the wedding dress can be read as the historical construction of the U.S. 

nation as a white virginal woman.  Furthermore, the fact that the dress is 

present in the setting of a wedding and baptism ï both events that 

symbolize an individualôs rebirth; as a part of a couple and as a Christian, 

respectively ï indicates that the notion of the white nation is being 

reproduced.  

 The historical racial construction of the U.S., which continues to 

be reproduced, results in preventing all those who live in the U.S. to 

actually participate in the nation.  Thus, multiculturalism will fail to 

realize racial equality unless the historical construction of the U.S. as a 

white nation and its structural legacies are explicitly addressed. Although 

Akiko is indeed entering a multiracial nation when she marries Rick 

Bradley and arrives in the U.S., the legacy of the historical construction 

of the U.S. as a white nation remains.  This can be seen by the fact that 

                                                 
15

 Preservation of the ñwhitenessò of the U.S. was attempted not only through 

lynching, but also through eugenic projects and discriminatory laws such as the 

1882 Chinese Exclusion Act (Ordover xvi).  
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the missionary forces Akiko to wear the white wedding dress, which 

represents the idea of an exclusively white nation whose feminine purity 

is imagined to be in need of masculine protection.  Yet, such a 

construction of the U.S. does not fit Akiko.  Akiko recounts that the dress 

ñkept sliding off my shoulders and dragging through the dust as we 

walked.  Hold it up, the missionary lady kept whispering to me as she 

eyed the hem of what I think were her cast-off underclothes.  Youôre 

getting it dirtyò (Keller 103). The dress fails to fit Akiko not simply 

because it is too big or ñcast-off underclothes,ò but more importantly, 

Akiko is not the sexually pure white woman that the dress represents.  

She does not fit into this historical image of the U.S. which continues to 

be placed upon the nationôs diverse members.  The dress falls off 

Akikoôs shoulders and drags as ñthe white cloth, the color of purity and 

death, soaked up the earthò (Keller 103).  The dress gets dirty because of 

the earth of Korea ï her racial identity.   Akikoôs act of coloring the 

white wedding dress can be read as an assertion that whiteness is clearly 

not the only racial identity with which Americans identify.  By failing to 

fit into the white wedding dress and later changing the color of the dress, 

Akiko reveals that the historical idea of U.S. as a white nation continues 

to have effects, excluding people of color.  Thus, an entirely new dress 

needs to be made ï one that actually fits ï in order for Akiko to 

participate in the U.S. nation.  In other words, the historical racial 

construction of the nation needs to be addressed, deconstructed and 

rebuilt ï something multiculturalism fails to do. 

 The intersection of racism and sexism in the U.S. can be seen in 

the ways in which the text figures the U.S. nation as similar to both the 

Japanese and Korean nations.  After she begins living with the 

missionaries, Akiko aligns sounds of the missionaries with sounds of the 

comfort station.  She recounts, ñWhen the congregation stood, opening 

and riffling through their black books, I heard the shrieking of bullets 

ricocheting at the feet of women the soldiers were momentarily bored 

withò (Keller 70).  The racialized and gendered violence of the 

systematic rape of Korean women by Japanese soldiers is seen in the 

missionariesô domination of the Korean orphans.  Also, Manshin Ahjima, 

a former shaman who takes Akiko to the mission, at one point becomes 

consumed by spirits and explains: ñDamn jealous, those men.  The Satan 

General and the Jesus God fight over me, she saidé. I am the arena of 

their power contest.  And in the battle to possess me, neither has any pity 

for meò (Keller 59).  The Satan General, or Saja, who represents 

Japanese imperial nationalism, is figured as similar to the Jesus God.  

The Jesus God, a significant element of the Christianity that is the 

dominant religion in the U.S., represents the U.S.  Both use womenôs 



Reproducing Nationalisms in Comfort Women 
____________________________________________________________________________________________ 

 51 

 

bodies as sites for masculinist struggle.  In doing so, both erase womenôs 

agency as ultimately transactions ñbetween men, where women are the 

currency used in the exchangeò (Nagel 181).  Patricia Chu adds that, 

ñThe missionariesô insistence that Akiko adapt to their language, their 

religion, and their domestic regimes is portrayed as evidence of the 

treatment of her as a colonial ósubject (a person to be remodeled in their 

own likeness), a person less disposable than a ócomfort woman,ô but still 

one who may justly be compelled to disown her previous self in favor of 

a new identity as a convertò (Chu 69).  The U.S. is figured as articulating 

the same domination that the Japanese military exerted upon Korean 

comfort women.   Indeed, the erasure of individual identity is seen in the 

comfort womenôs experience of being given Japanese names under 

Japanese colonialism, in the Korean womenôs loss of names when 

participating in the masculine Korean nation, and in the Korean women 

being renamed ñMaryò and ñAkiko Bradleyò by the American 

missionaries (Chu 69).  By repeatedly aligning the U.S. nation with both 

the racism of Japanese nationalism and the sexism of Korean 

nationalism, the text reveals the intersecting racism and sexism of the 

U.S. 

 Despite such experiences of exclusion, Akiko hopes that her 

daughter will be included due to her mixed race identity.  This reveals a 

hope that because the U.S. is multiracial, it will somehow be inclusive of 

people whose individual heritage embodies multiple identities.
16

  Beccah 

is clearly figured in the text as a person whose multi-racialness marks her 

ñAmericanness.ò  Akiko describes her daughter as a ñhalf-white and 

half-Korean child.  She would be called tweggi in the village where I was 

born, but here she will be Americanò (Keller 15).  Beccah would have 

been ostracized from the Korean village ï and the larger national village 

as well ï  as a tweggi, or pig, because she is not a ñpureò Korean.  Yet, in 

the U.S., this mixed race identity is thought to constitute the grounds for 

Beccahôs inclusion.  In a sense, Beccah represents the multiracial 

diversity of the U.S.  Akiko describes her daughter, ñShe watches me 

with eyes that have not found their true color, changing from blue to 

gray, brown to green, with the lightò (Keller 62).  Beccah appears to 

represent the entire landscape of multiracial America.  Her eye color 

shifts along the spectrum of colors ï from brown to blue to gray to green.  

This can also be seen at Beccahôs 100 day celebration, when Akiko 

describes that the guests ñtake pictures of my Beccah-chan, a tiny face 

lost in voluminous clouds of colorò (Keller 119).  Beccahôs face is 

                                                 
16

 Vanrheenen similarly writes that Akiko has óno face and no placeô in 

America, yet she hopes Beccah will belong (Vanrheenen 117). 



Mcnair scholars journal  
____________________________________________________________________________________________ 

 
52 

 

 

aligned with many ñclouds of color,ò like the multi-colored racial 

landscape of the U.S. nation.  Thus, Akiko imagines that by being 

racially mixed, Beccah can participate in the multiracial U.S. nation.  

However, Akikoôs hope for Beccahôs inclusion collide with the reality 

that even within Hawaii, Beccah does not ñfit.ò  Despite Akikoôs hopes, 

others see Beccah as a racial/national  Other. Beccah is taunted by her 

schoolmates who call her ñnothing but a stink Yobo-shitò (Keller 30).  

Beccah is not viewed as American, but explicitly marked by her peers as 

Korean.  ñYoboò is a term used in Hawaii to refer to Koreans (Oshiro 

4/27/2003).  Thus, Beccah is seen as an outsider.  The text makes clear 

that the notion of the U.S. as an inclusive multiracial nation is indeed just 

a notion, not a reality. 

 Beccahôs inability to participate in national reproduction also 

reveals the way in which, despite claims that the U.S. is a multiracial 

nation moving toward equality and national unity, the U.S. in fact 

continues to be imagined as exclusively white.  This shows that the 

possibility of Beccahôs inclusion into the U.S is no greater than it is for 

her mother.  After her motherôs death, Beccah walks to a canal that she 

frequented as a child and notices dates on the ground.  She recalls that 

she had discovered that ñFoodland sold pitted dates in large plastic 

tubsé. I opened the tub in the car, ripping the seal with my teeth, but 

when I popped a date in my mouth I was disappointed.  The fruit was too 

sweet, too thick in my mouth, and I missed being able to suck on the 

seedò (Keller 50).  The dates from Foodland ï a symbol for mainstream 

America ï do not satisfy Beccah.  Not only is the seed, or the possibility 

of its reproduction absent, but as with Akiko and the dress, something 

does not fit.  

 This ñsomethingò within Kellerôs text is, again, the legacy of a 

U.S. nation historically imaged as exclusively white.  Beccah notices at 

the canal (a location for childbirth in a womanôs body) a pile of seeds 

partially buried in the mud (Keller 50).  Beccah then observes that next 

to this pile of seeds ñwas a once-white satin shoe, the kind girls wore to 

their wedding or to the prom.  And next to the shoe, draped limply 

among twigs and mush, a condom.  Iôd seen all these things in the canal 

before, along with arms and heads of Barbie dolls, beer bottles and soda 

cans, shit, newspaper boatséò (Keller 50).  The seeds are a symbol for 

the inception of Beccahôs reproduction of the nation.  Beccah is 

described by her mother as a lily (Keller 116).  These seeds, therefore, 

can be read as the seeds that Beccah is both made by and produces.  

Also, these fig seeds are the ones missing from mainstream America.  

Yet, instead of being incorporated into the national body of the U.S., 

Beccahôs seeds are partially covered by mud, and thus threatened with 
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the possibility of disappearing into the river without reproducing 

anything.  The reason for the seedôs inability to reproduce can be 

understood by analyzing the items next to the seed.  The seed sits next to 

the satin shoe, the condom and the arms and heads of Barbie dolls.  The 

condom prevents physical reproduction.  Yet, something else also 

prevents national reproduction.   Beccah cannot reproduce a mixed race 

identity in the U.S. because the nation, while presenting an image of 

itself as inclusive of the racial diversity that exists (as with the idea that 

Hawaii is a microcosm of race relations in the U.S), is in reality 

exclusionary to people of color.  This can be seen by the quintessential 

image of U.S. femininity ï blond, white Barbie.  Like the wedding dress, 

Barbie is a symbol for an imagination of a feminized white U.S. racial 

nation that has been historically enforced by hypermasculinized racial 

violence (Ware 172).
 17

  Beccah does not fit this limited image of the 

U.S. as exclusively white.  Thus her reproduction of a mixed race 

identity is thwarted (as seen by the condom). The only way in which 

Beccah can be included in the nation and reproduce her racial identity is 

by deconstructing this image of the U.S. nation.  Thus, the Barbie lays 

broken apart on the bank.  Replacing the Barbie is the ñonce-white satin 

shoe.ò  By explicitly not being white and not marked in the text as a 

particular color, the shoe, like Akikoôs earth-soaked wedding dress, also 

represents a multiracial national body.  Just as her mother resists the 

construction of an exclusively white nation by revealing its 

multiraciality, Beccah also marks the racial diversity of the U.S.  The 

shoe, not the Barbie, sits at the end of genealogy of her seed.  This 

construction of an inclusive multiracial and hybrid U.S. nation is one in 

which Beccah fits and one that creates the possibility in which Beccah 

might reproduce her racial identity.  Therefore, Kellerôs text reveals both 

the exclusion of Beccah from an imagined white U.S. nation and the 

possibility of a racially inclusive U.S. nation.  Yet, this racially inclusive 

U.S. nation can only exist, according to the text, through the 

deconstruction of the idea that the U.S. is exclusively white.  

 Yet, the intersecting racism and sexism of the U.S. nation results 

in Beccah also being excluded from the nation due to her gender.  She 

cannot sing the Hawaiian state anthem during a May Day audition.  

Despite extensive practice of ñHawaiôI PonoôI,ò Beccahôs performance is 

painfully disastrous.
 
 She recounts, ñI had practiced ï in the bathtub, 

walking to school ï until I knew I was good, until I made myself cry.  

                                                 
17

 Vron Ware discusses the construction of white American femininity and its 

intersection with violent attempts to maintain the ñpurityò of white America in 

Beyond the Pale. 
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But that day, some devil-thing with the voice of a big, old-age frog took 

possession of my throat, and óHawaiôI PonoôIô lurched unreliably 

ñHawaiôI Ponoôiiii, Nana I Kou moôIé uhé la la la Lani e 

Kamehameha eé. mmm hmm hmmmò (Keller 29).  Beccah attempts 

inclusion into a part of the U.S. nation by singing its state song. Yet, her 

voice is off key and she does not remember the anthemôs words.  The 

lyrics of the song, written by King David Kalakua are translated as:  

ñHawaiiôs own true sons, be loyal to your chief.  Your countryôs liege 

and lord, the Alii.
18

  Father above us all, Kamehameha, who guarded in 

the war with his iheò (50states.com).
19

   The failure of participation is 

due to the nationôs hypermasculinity. For instance, the Hawaiian state is 

figured in the song to be headed by a chief and father who lead the 

soldiers with his spear (50states.com).  In other words, Hawaii is made 

for its sons, not its daughters.  Beccah cannot fit into this masculine 

national imaginary and thus literally cannot sing the song of national 

inclusion.  This, in combination with the idea that the U.S. has 

historically and continues to be imagined as a feminized white nation in 

need of masculine protection, reveals that the text theorizes both the 

racism and sexism of the U.S nation.   As a result, women of color, such 

as Akiko and Beccah, do not fit into the nation. 

 

Reproducing a New Nation 
 In resisting the often intersecting racism and sexism that the text 

maps out within the various forms of nationalism, Comfort Woman 

imagines a new nation that is racially and gender inclusive.  The text 

creates a community of women who express nationalism through 

shamanism.  This new nation attempts to be racially-inclusive by 

including people of mixed race, such as Beccah, and also resists 

masculine domination of the nation by figuring reproduction of the new 

nation as an act that does not need the participation of men.   

 The new nation is born in the text with the physical death of 

Induk, a comfort woman who expresses a feminist nationalism.  The 

night before her death, Induk resists rape and colonial domination by 

talking ñloud and nonstop.ò  In both her native language and in Japanese, 

ñshe denounced the soldiers, yelling at them to stop their invasion of her 

country and her body.  Even as they mounted her, she shouted:  I am 

Korea, I am a woman, I am alive.  I am seventeen, I had a family just like 

you do, I am a daughter, I am a sisterò (Keller 20).  Induk turns the 

notion of woman-as-nation on its head to resist colonialism and sexual 

                                                 
18

 Sovereign (50states.com) 
19

 Spear (50states.com) 
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domination.
20

  In resisting her enslavement as a colonial sex worker, she 

points to her body as a symbol for the nation and subsequently, the 

invasion of her body as the invasion of Korea.  Najmi  writes that Induk 

represents a feminist nationalism because she reclaims ñher Korean name 

and ancestry, the woman chants her motherôs recipes, recasting 

patriotism as generational and cultural continuity among women.  

Indeed, ópatriotismô seems a misnomer here, since her love for Korea is 

more properly called ómatriotismô ï love for a maternalized Koreaéò 

(Najmi 222). Language and cultural productions such as recipes are part 

of a national project, one that Induk frames as belonging to women 

through talk of daughters, sisters and women.  The re-figuration of the 

national home as a feminized space marks a new nationalism.  In 

response to such resistance, Japanese soldiers kill Induk, bringing her 

back to the camp ñskewered from her vagina to her mouth, like a pig 

ready for roastingò (Keller 20).  Induk is physically silenced, yet she 

haunts Akiko throughout her life, from her escape from the comfort 

station to her marriage with Rick Bradley to her life in Hawaii. Thus, 

Induk can be read as a national figure who resists racial, gendered and 

other forms of domination (Chu 70). 

 The new nation that Induk births includes people previously 

excluded from racialized and gendered nations, including comfort 

women, colonized peoples, and women under patriarchal systems.
21

  

Akiko, after her abortion and escape from the comfort station, recounts 

seeing ñInduk beckoning before me.  At times, her form would blur until 

it doubled, then quadrupled, and she would become Induk and my 

mother, and in turn my motherôs mother and an old woman dressed in the 

formal topôo of the olden days.  I realized I was walking with my 

ancestorsò (Keller 53).  In this dream, Induk reproduces women in 

Akikoôs family, tracing a genealogy of women for the new nation.  This 

genealogy constructs, through the notion of the family and an implied 

racial homogeneity, a sense of national belonging (Weinbaum 8).  Yet, 

this genealogy of women continues beyond Akikoôs immediate family to 

various comfort women including: ñInduk, Miyoko.  Kimiko.  Hanako.  

Akiko.  Soon Hi.  Soon Mi.  Soon Ja.  Soon Hyoò (Keller 192).  This 

community of women ï women both excluded from and violated by 

                                                 
20

 Patti Duncan writes that when women represent their bodies as Koreaôs 

ónational bodyô they can see themselves as national subjects (Duncan 179). 
21

 Najmi similarly writes that the novel remolds nationalism as a ñlove of a 

feminized homelandò from its original construction as a militaristic and power-

driven masculinist phenomenon to one in which the nation is understood as a 

love for land and the women who live in it (Najmi 221, 228).  
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racial and gendered nationalism ï creates its own nation.  This can be 

seen when Akiko, after seeing the image of Induk reproducing her 

mother, says, ñI tried running to my mother, but she shook her head and 

remained just outside my reach.  It was then that I noticed that she held a 

small book, no bigger than the palm of my hand, which I recognized as 

the Chôonja-chaek, the most basic school primerò (Keller 54).  The 

school primer, a book that teaches students the Korean language, shows 

that the mother is teaching a form of nationalism. Benedict Anderson 

argues that nationalism has been taught through  ñcultural systemsò such 

as books and newspapers (Anderson 33).  Therefore, the schoolbook, as 

both a print medium and a cultural production, can be read as one 

significant way in which national identity is taught.  The community of 

women is teaching Akiko a new nationalism.   

 The feminist sentiments of this new nation can be seen in 

Akikoôs use of shamanism to communicate with Induk.  Historically, 

Korean shamans, or mudang, were primarily women revered for their 

religious powers (Hogarth 51).  In recent years, shamanism has been 

associated with Korean nationalism, and is often seen as a form of 

resistance to Japanese religious colonialism (Hogarth 61).  Shamanism is 

not only inclusive of but also largely dominated by women. Chen reads 

the use of shamanism in the novel as a way in which Akiko resists 

colonialism and asserts Korean nationalism.  While Induk resisted 

Japanese colonialism by literally denouncing it to the Japanese military, 

Akiko chooses to articulate a gendered act of national resistance through 

shamanism (Chen 139).  The anti-colonial and anti-sexist resistance that 

shamanism expresses in the text is made evident when Beccah describes 

Saja, the spirit that haunts her mother.  Saja, she recounts her mother 

saying, ñwas neither old nor ugly, but young and handsome, a dark 

soldier, alluring and virileò (Keller 46).  Saja, as a virile soldier, can be 

read as a spiritual embodiment of the Japanese soldiers who visited 

comfort stations.  Within her shamanist trances, Akiko fights Saja, 

resisting the racial exclusion of the Japanese nation.  In this new nation, 

women are agents of anti-colonial resistance.  Akikoôs daughter later 

adopts these practices and thus continues the lineage of this new feminist 

nation.  

 This new nation also expresses resistance toward masculine 

domination by deconstructing the family trope and representing womenôs 

sexuality as operating amongst themselves.  Akiko describes Induk as 

having ñlong strips of hair coming undone from the married womanôs 

bun at the back of her neckò (Keller 36).  The married womanôs bun 

represents a womanôs participation in the heterosexual nuclear family 

with a father, mother and children.  As McClintock writes, this family 
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trope is problematic in that it serves as a way for nations to naturalize 

both racial and gender hierarchies (McClintock 357).  If the unraveling 

bun indicates the unraveling of the family trope, then the new nation can 

be read as resisting hierarchically racialized and gendered nationalisms.  

Resistance toward masculine domination in the new nation can also be 

seen by the fact that marriage and sexuality occur among women.  While 

preparing Akikoôs body, Auntie Reno teases Beccah for her resistance to 

her matchmaking: ñôYeah, yeah, I know,ò Reno said.  óYou not 

interested.ô  She sighed.  óToo bad you one mahuôò (Keller 206). Beccah 

is teased for being  ñmahu,ò or lesbian, because she does not conform to 

gendered family norms.  She does not seek a husband and participates in 

non-reproductive sexual relationships (her affair with Stanley).  

Ultimately, Beccah ñmarriesò her mother by sifting through rings in her 

motherôs jewelry box, until she finds one that she had ñespecially pined 

for as a girl ï the braided gold band studded with pearls that my mother 

called óocean tearsô ï and slipped it onto my wedding fingerò (Keller 

211). Beccah therefore engages in producing a family, or nation, that 

does not depend on masculine leadership, but one in which women can 

carve their own space.  The politics of such woman-centered sexuality is 

explicated by M. Jacqui Alexander, who writes about the intersection 

between sexuality and nationalism in the Bahamas.  According to 

Alexander, erotic autonomy, or womenôs sexuality absent of men 

ñsignals danger to the heterosexual family and to the nation. And because 

loyalty to the nation as citizen is perennially colonized within 

reproduction and heterosexuality, erotic autonomy brings with it the 

potential of undoing the nation entirely, a possible charge of 

irresponsible citizenship or no citizenship at allò (Alexander 63).  These 

sexual relationships in the text in which men are absent reveal the new 

nationôs resistance toward male-dominated nationalisms by displacing 

men from sexual space, a space often used as a form of racial and 

gendered domination, such as the state-sponsored rape of colonial 

Korean women. 

 Not only sexuality, but also reproduction in the new nation is 

figured in the text to be woman-centered, again resisting male 

domination of the nation.  The text resists the relegated position women 

embody in the masculine nation and allows members to express agency 

and empowerment in national reproduction.  At the end of the novel, 

Beccah dreams that she swims for hours and years and begins to drown, 

finding her mother pulling her legs.  She says,  
 

I yielded.  I opened my mouth to drown, expecting to suck in 

heavy water, but instead I breathed in air, clear and blue.  

Instead of ocean I swam through sky, higher and higher, until, 
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dizzy with the freedom of light and air, I looked down to see a 

thin blue river of light spiraling down to earth, where I lay 

sleeping in bed, coiled tight around a small seed planted by 

my mother waiting to be born (Keller 213). 

 

Beth Vanrheenen interprets this scene as a scene of re-birth for Beccah in 

coming to full selfhood upon realizing her motherôs history.  She writes, 

ñBeccah has finally bonded with her mother.  In finally making a 

spiritual journey with her mother, she receives more than understanding, 

she achieves a oneness that they never had in lifeé. Beccah can be 

óborn.ô  She can achieve a selfò (Keller 112).  Yet, this scene can also be 

read as a scene of reproduction in a stronger sense.  After performing 

shamanism-related rituals such as preparing her motherôs body and 

tasting her motherôs ashes, Beccah dreams of ñsleeping in bed, coiled 

tight around a small seed planted by my mother waiting to be bornò 

(Keller 213).  Beccah is inseminated by her mother.  Unlike the scenes in 

which Akiko and Beccah cannot reproduce either literally or 

symbolically, Akiko continues a nation in which both can participate.  

This act of incestuous insemination cuts masculinity out of the 

family/nation, resisting masculine nationalism by limiting reproduction 

as an act among mothers and daughters. 

 Akikoôs entrance into this new nation reveals that the new nation 

is also imagined to be racially inclusive.  Akiko enters the new nation 

when she is nearly dead from the abortion forced upon her at the comfort 

station.  At this time, her mixed-race baby has been literally stripped 

from her body under Japanese colonialism ï an act I have read as one in 

which the Japanese nation is attempting to enforce its imagined racial 

boundaries.  By participating in the new female nation, Akikoôs lost child 

is symbolically recreated. She recounts: ñI lay by the river, already 

feeling the running water erode the layers of my skin, washing me away, 

but Induk filled my belly and forced me to my hands and knees.  She led 

me to the double rainbow where virgins climb to heaven and told me to 

climb.  Below me, a river of human-faced flowers stretched so wide and 

bright I could not keep my eyes openò (Keller 38).
22

  Induk fills Akikoôs 

belly ï replacing the baby that was stripped from her by the Japanese 

military ï making possible the birth of a mixed-race baby.  Within this 

new nation, various racial identities are reproduced, and therefore, 

included.  This is also shown by the fact that Beccah embodies the new 

nation after her mother dies.  Her mother asks her to ñlead the parade of 

the dead.  Lead the Chôulssang with the rope of your lightò (Keller 197).  

                                                 
22

 This passage can also be read as a one in which Akiko is made a virgin again, 

healing the trauma she experienced as a sex slave. 
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The fact that a mixed race woman participates in the new nation (by 

performing shamanistic rituals for the dead women of the nation), shows 

that this new nation is imagined to be racially-inclusive.   

 Within this new nationalism, national boundaries are transcended 

by participants.  For example, at the end of the novel, Beccah, while 

scattering her mothers ashes in a river, says: ñYou will always be with 

me, even when your spirit finds its way home.  To Korea.  To Sulsulham.  

And across the river of Heaven to the Seven Sistersò (Keller 212).  Korea 

is only one link in a chain of destinations to which her motherôs spirit 

will travel.  The Korean nation, in other words, is simply a path to 

heaven and the Seven Sisters, which transcend national boundaries.  

Also, Beccah is described by her mother as a lily that blooms in the 

boundary between the U.S. and Korea (Keller 116).  Beccah, who 

participates in the new nation, is herself figured as a woman who is 

neither bound to the geographic lines of the U.S. or Korea.   

 Yet, this theorization of a new nation, regardless of intent, at 

times reinforces an essentialist understanding of nationalism as a ñbloodò 

identity literally reproduced by women.  This is made clear in Akikoôs 

recorded message to Beccah when she tells her daughter: ñBeccah-chan, 

lead the parade of the deadé. I have tried to release you, but in the end I 

cannot do it and tie you to me, so that we will carry each other always.  

Your blood in mineò (Keller 197).  Akiko is directing Beccah to 

participate in the new nation by leading ñthe parade of the dead,ò or 

participating in shamanistic ritual.  The biological connection of ñbloodò 

is assumed to not only connect Akiko and Beccah, but to make inevitable 

that they would participate in this new nationalism.  The only way in 

which Akiko could stop Beccahôs participation in this new nationalism 

would be to undo their blood connection, something that she cannot do.  

In other words, ñbloodò is imagined to not only connect Akiko and 

Beccah to each other, but also to the new nation.   

 While the particular form of nationalism that the text maps out as 

an alternative to other exclusionary forms is imagined in the spirit and 

dream worlds and is therefore, highly symbolic, it is important to note 

that these symbols have meaning in literature.  In what she calls ñcultural 

haunting,ò Kathleen Brogan analyzes ghosts in American ethnic 

literature as ñan emblem of historical loss as well as a vehicle of 

historical recoveryé. They figure prominently wherever people must 

reconceive a fragmented, partially obliterated history, looking to a new 

imagined past to redefine themselves for the futureò (Brogan 164).  Thus, 

the spirit world is a space in which Akiko not only grapples with her past 

experience with racial and gendered nationalisms, but also imagines a 

form of nationalism in which such exclusion does not occur.  While 
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indeed this new nation only exists in a spirit world, its imagined nature 

does not erase it of legitimacy.  In the same way that fiction represents 

issues in the ñreal world,ò the ghost and spirit world in which the new 

nation operates in the text also express ñrealò issues. 

 Thus, it is important to note that the new nation imagined in the 

text, while resisting racial and gendered nationalisms, foregrounds the 

female body in scenes of national reproduction.  In doing so, the text 

fails to fully deconstruct fundamental notions of national reproduction as 

connected to womenôs bodies, raising the question of whether the text 

successfully completes its project of resisting racial and gendered 

nationalisms.  The connection between womenôs bodies and national 

reproduction can be first seen when Akiko is re-born into the new nation.  

Akiko describes lying near the stream, her ñdiscardedò body empty.  She 

dreams of Induk, saying ñshe looked like my mother, standing there next 

to the river with her arms outstretchedé. Here, baby here, Induk said, 

her voice creaking like a hundred thousand frogs.  She shuffled closer, 

hands cupping her breasts, which turned into an offering of freshly 

unearthed ginsengò (Keller 36).  Akiko is made a member of (or re-

produced ï brought back to life from death) the new nation by being 

birthed in the imaginary world by Indukôs body.  Induk is described as a 

maternal figure, taking care of Akiko as if she were a newborn baby.  

She feeds Akiko with the ginseng of her breasts, giving her new life, 

filling her ñdiscarded body.ò  Similarly, the text ends with a scene in 

which her mother inseminates Beccah in a dream.  Beccah is able to 

continue the legacy of the new nation by carrying a child of the new 

nation.  By describing the production of the new nation through womenôs 

bodies, the text does not break apart the assumed link between national 

production and womenôs physical reproduction that is imagined by racial 

and masculine nationalisms and is critiqued throughout the text.  

 Also, the text situates the body as an important space for 

expressing participation in the new nation.  In doing so, the text again 

links the female body and the nation. When sprinkling her motherôs 

ashes in the river, Beccah recounts, ñI held my fingers under the slow fall 

of ash, sifting, letting it coat my hand.  I touched my fingers to my lips.  

óYour body in mine,ô I told my motherò (Keller 212).
23

  Beccah 

consumes her motherôs body as a symbolic act of national expression.  

By consuming her motherôs body, Beccah keeps a piece of her mother 

physically with her while allowing her spirit to go to her new national 

ñhome.ò   She tells her motherôs ashes: ñYou will always be with me, 

                                                 
23

 Najmi reads this scene as one in which the text reshapes the sense of home to 

be one which is rooted in a community of women and land (Najmi 221).  
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even when your spirit finds its way home.  To Korea, to Sulsulham.  And 

across the river of heaven to the Seven Sistersò (Keller 212).  As 

previously explained, the Seven Sisters can be read as a heavenly 

location that transcends the nation.  Yet, it can also be interpreted as the 

ending location of the genealogy of the new nation, for the Seven Sisters 

can be read as both her own familial sisters and the comfort women.   

 Thus, it is through the symbolic act of consuming the body that a 

member of the new nation is allowed to go to the national ñhome.ò  Also, 

Beccah gets her first glimpse of the new nation when she is able to have 

a child. This can be seen when Beccah says she sees in a dream-like state 

induced by the pain of her first menstrual cycle, a person who she 

describes as looking like her mother, ñthen I realized it was myself. óMy 

name is Induk,ô the woman said through my lips.  I looked into the face 

that was once my own and wondered who she saw, who stood in my 

place looking at the body that Induk now claimedò (Keller 188). This 

scene mimics the scene of doubling in which Akiko identifies the 

feminine national genealogy after her escape from the comfort station.  

Induk figuratively enters Beccahôs body in Beccahôs first encounter with 

the new nation.  Thus, the text positions the body as an important site for 

participating in the new nation.  Although the imagination of the new 

nation indeed uses notions of reproduction to resist racial and gendered 

nationalism, it nevertheless also reinforces an idea fundamental to racial 

and gendered nationalisms -- that the female body plays an important 

role in both producing and participating in the nation.  

 Furthermore, Beccahôs full inclusion into this new nationalism 

only occurs after Beccah begins to understand and adopt particularly 

Korean acts of national resistance.  Sungran Cho nods to this idea when 

she writes, ñBeccah finds herself, her identity when she finds her own 

motherôs hidden identity after her motherôs death.  Understanding her 

motherôs life and answering her call is the road to understanding her own 

selfò (Cho 104).  Yet, this self is a particularly Korean self.  For example, 

while preparing her motherôs body for her funeral, guided by directions 

her mother left her, Beccah says, ñI floated whole hibiscus into the bowl 

and tore the delicate flesh of the white ginger and óuki óuki, sprinkling 

them into the water as well.  óMugunghwa for courage and 

independence, Omoni.  And for Korea.  I remember.  I remember.  

Ginger and lily for purity and rebirthò (Keller 208).  Akiko participates 

in the racially and gender inclusive new nation by fulfilling the Korean 

cultural rituals her mother requests. She uses the Mugunghwa, Koreaôs 

national flower.  She says she remembers Korea, while using ginger, a 

plant commonly used in Korean cultural productions such as cooking.  

Furthermore, by using the ginger, she symbolically enables her mother to 
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be born again.  Of course, culture cannot be completely collapsed with 

race or nation.  Yet, the textôs attempt to produce a racially-inclusive 

nation through particularly Korean cultural forms raises the question of 

the limits of this brand of nationalism.  Can the new nation be thoroughly 

racially-inclusive if entry into the new nation is made possible within the 

text through enactment of cultural traditions of Korea, a country that 

imagines itself to be one of the most culturally and racially-homogenous 

in the world? 

 Again, it must be noted that in the new nation, these scenes of 

reproduction and national participation occur within the spheres of 

shamanism and dreams.  As a result, these theorizations of the female 

body can only be understood as figurative, rather than literal, 

representations.  Yet, rather than entirely de-legitimizing the problems 

that these scenes of national reproduction and participation raise, the fact 

that these scenes of reproduction and national participation occur within 

mystical and dream-like space shows that these scenes are quite 

significant to thinking about the new nation.  If shamanism is, as 

previously noted, the primary vehicle in which the new nationalism 

expresses its resistance to masculine colonial nationalism, then these 

dreamlike scenes should be taken seriously. Beccah participates in the 

nation by conducting the shamanistic ritual of preparing her motherôs 

body.  She reproduces the nation within a mystical dream in which she 

carries her motherôs seed. Akiko is ñbornò into the nation within a dream 

in which she sees visions of Induk.  If shamanism is figured as a 

necessary component of national production and participation, then one 

must ask whether this cultural form is assumed within the text to be a 

natural element of national identity.  Therefore, although the text 

imagines a new nation that is racially and gender inclusive, one must be 

aware of the ways in which the reproduction of and participation in this 

new nation is figured as being linked to womenôs bodies.  The fact that 

this link between the nation and womenôs bodies continues to be made 

within the new nation points to the ultimate failure of the text to 

completely deconstruct racial and gendered nationalisms.   

 

Conclusion 
 Comfort Woman, through meditations on nationalism in Korea, 

Japan and the U.S., provides a basis for which nationalism can be 

theorized as racist and sexist.  The textôs exploration of Korean 

nationalism foregrounds the ways in which nationalism can become 

dominated by a masculine perspective, relegating women to be viewed as 

simply biological reproducers of the nation.  In mapping out nationalism 

in Japan, specifically the Japanese imperial military, the text allows one 



Reproducing Nationalisms in Comfort Women 
____________________________________________________________________________________________ 

 63 

 

to unpack the ways in which nations can be imagined as raced.  The text 

also reveals the ways in which such racialized bodies are sexualized for 

the national purpose of enforcing racial boundaries and articulating 

colonial domination.  The textôs exploration of the multi-racial U.S. 

nation criticizes the notion that the U.S. can simply ignore race in its 

strive toward racial equality and reveals the ways in which the nation is 

actually imagined to be white and feminized.  As a result, the textôs 

meditation on the U.S. foregrounds the intersection of race and gender in 

national production and shows its effects of excluding women of color in 

multiple ways.  As a resolution to the problems of nationalism, the text 

then imagines a new nation that is both gender and racially-inclusive.  

Yet, the text fails to completely unravel racialized and gendered 

nationalisms.   It continues to imagine national identity as a blood 

identity and figures womenôs bodies as linked to the nation -- notions 

fundamental to racial and gendered nationalisms.   

 Analyzing the comfort woman issue in terms of reproducing 

racial and gendered nationalisms opens up a space to think about the 

issue as part of global structural phenomena, including sexism, racism 

and colonialism.  By allowing the reader to mark the various locations in 

which Akiko experiences the similar oppressive structures throughout 

her life, the reader is given the opportunity to see these global problems 

as ones that transcend space and time.  As a result, one sees Akikoôs 

story as a symptom of a larger problem that continues today.  Between 

600,000 and 800,000 people are estimated to be trafficked, or forced into 

labor, across international borders each year (State Department).  A 

significant portion of these trafficked persons are sex slaves who have 

been coerced, tricked and sold into their positions just like Akiko.  The 

state may not be directly recruiting women for sex work in a wartime 

situation, yet, the experiences of trafficked persons are not much 

different from that of Akiko.  An examination of Comfort Woman 

through a race-nation-gender-reproduction perspective allows one to take 

a step in making this contemporary connection. 

 As a novel, Comfort Woman also allows readers to think about 

the comfort woman issue in a way that personal testimony cannot do.  

Former comfort woman, Kim Bun-sun tells her story of being taken to a 

comfort station in the epigraph of this paper.  Like many other former 

comfort women, she ends her story lamenting the long-term physical, 

psychological, social and economic effects that her experience as a 

comfort woman had in her life.  She writes, ñI now have just two sisters 

who are still alive.  I communicate with them once in a while.  Other 

than that, I have no one.  No children.  I am in poor health.  I live alone 

and will die aloneò (Schellstede 23).  Indeed, this is a very powerful 
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statement.  It explicitly mourns a loss of agency, ability to have a family, 

and be part of a larger community.  Yet, the novel form, by representing 

such a story in more complex and symbolic ways allows the reader to 

think about the issue as not simply one that affects individual women, 

but one that allows readers to situate the issue within social structures. 

Furthermore, as an English-language American novel, the text begs the 

question of who the U.S.ôs comfort women are. 

 The novel form also produces a bind. The danger of thinking 

about the comfort woman issue within the novel form is that one might 

begin to understand the issue only as part of broader social structures and 

global phenomenon.  Of course, within novels, the meanings of fictional 

characters must be drawn out by the reader, but it is easy to forget that in 

the case of comfort women, the fictionalized characters represent real 

women living real lives.  As Kim Sun-bunôs story reveals, comfort 

women suffered immeasurably and continue to do so today.  Readers of 

the text must not lose sight of this reality.  
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Post-Franco Spain: A Study of Amnesty Laws in a Transitional 

Government 

 

Deidre Lockman 

Abstract 

 

This paper will examine how a transitional government deals 

with the legacies left by the incumbent dictatorial regime and its impact 

on the process of democratic reconstruction. 

Do spheres of influence change dramatically when an authoritarian 

regime transitions, without major conflict, to democracy? In the case of 

Spain did tThe Falange (nationalist political party that Franco endorsed 

during his tenure as dictator), National Army, and Catholic Church 

cease to be of importance or did these organizations allow for cosmetic 

changes to take place while still holding power? This is an important 

question because during the late twentieth century many previously 

authoritarian regimes transitioned to democracy without major conflict: 

South Africa, neighboring Portugal, and Greece. And with the collapse 

of the Soviet Union, many Eastern European countries were simply 

forced to transition.  I used two hypotheses to examine power relations 

and the paper represents an ongoing debate between two rivaling 

paradigms. Hypothesis A, based on Marxist Theory, contends, that the 

main components of Francoôs regime (the Falange, National Army and 

the Catholic Church) played a major role in the transitional government 

and were able to maintain substantial power after the transition to 

democracy. While hypothesis B ,based on Cultural Theory, argues that 

the remnants of Francoôs regime (tThe Falange, National Army and the 

Catholic Church) lost their grip on power and ceased to play a role in 

the Spanish government after Spainôs transition to democracy because of 

cultural changes that occurred in Spain during the entirety  of Francoôs 

regime.  

 

Introduction  

 

Historical Background  

 Generalíssimo Francisco Franco was the Caudillo (ruler 

appointed by God) of Spain from 1939 to 1975. In 1969 Prince Juan 

Carlos of Spain was named Francoôs heir apparent. Six years later, 1975, 

Franco died and King Juan Carlos I immediately moved Spain on a path 

towards democracy. The political environment during this transitional 

period differed greatly from the beginning of Francoôs regime. Paul 
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Preston effectively summarizes the political and social climate during 

Francoôs regime.  

 

In many respects, it could be argued that the Spanish 

Civil War was fought in response to the Republicôs 

challenge to the existing order of landed property. 

The victorious Franco regime was, in this sense, the 

arm of the landed property. Throughout the 1940s, its 

primitive and retrograde political structures 

adequately served the needs of the agrarian 

establishment. In addition, they inadvertently created 

the sort of labor relations, which made Spain 

attractive to foreign investors. By the time of the 

tourist boom, which began in the late 1950s, and of 

the European prosperity, which was attracting 

Spanish migrant workers, Franco was presiding over 

a very different country from the war torn, semi-

medieval one that he had conquered in 1939. Indeed 

within a decade, Spain was to undergo even more 

spectacular change, which was to push her in the 

major industrial league. 
1
 

 

Spain changed with the rest of Western Europe. A plethora of books 

exist which detail why Francoôs regime died with him. This paper will 

not address why the regime collapsed since this issue has already been 

heavily debated amongst scholars for decades. Rather I will examine 

how a transitional government deals with the legacies left by the 

incumbent dictatorial regime and its impact on the process of democratic 

reconstruction
2
. The Law of Political Reform paved the way for a period 

of consensus unlike anything seen previously in Spanish historyða 

relatively peaceful, quiescent period of moderation and reform, which 

resulted in the first democratic elections of June 1977, and the successful 

drafting of the 1978 Constitution
3
.  
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Dilemma and Hypotheses 

 Do spheres of influence change dramatically when an 

authoritarian regime transitions, without major conflict, to democracy? In 

the case of Spain did The Falange (nationalist political party that Franco 

endorsed during his tenure as dictator), National Army, and Catholic 

Church cease to be of importance or did these organizations allow for 

cosmetic changes to take place while still holding power? This is an 

important question because during the late twentieth century many 

previously authoritarian regimes transitioned to democracy without 

major conflict: South Africa, neighboring Portugal, and Greece. And 

with the collapse of the Soviet Union many Eastern European countries 

were simply forced to transition.   

 Hypothesis A (based on Marxist Theory): That the main 

components of Francoôs regime (the Falange, National Army and the 

Catholic Church) played a major role in the transition government and 

were able to maintain substantial power after the transition to democracy. 

Moreover, the transition to democracy was a calculated choice made by 

Francoists in order to consolidate power.  Proof of the political and 

economic eliteôs maintenance of power is in the amnesty laws placed 

during transition to democracy to protect Franco-era war criminals. 

Changes during Spainôs transition to democracy were formalities and did 

not lead to substantial modification in the forms or in the repressive 

characteristics of the regime. Further evidence of this power can be seen 

in the current struggle in Spain concerning a possible national 

reconciliation tribunal
4
.  

Hypothesis B (based on Cultural Theory): The remnants of 

Francoôs regime (The Falange, National Army and the Catholic Church) 

lost their grip on power and ceased to play a role in the Spanish 

government after Spainôs transition to democracy. This occurred because 

of drastic economic changes during the 1960ôs and 70ôs, which created 

space for a cultural shift in paradigm; that the dividedness and brutality 

of the Spanish civil war must be overcome. Thus, Spanish society as a 

whole changed, including the elite. In addition, the distinction between 

the elite and non-elite is imprecise, which makes arguments that stem 

from óHypothesis Aô difficult to prove.  

 

Theoretical Background 

  Marxist theory contends that power relations did not change 

drastically when Spain transitioned from an authoritarian regime to a 

                                                 
4
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democratic one. From a legal perspective Marxism asserts that liberal 

legality stems from the bourgeois political tactic to eliminate working 

class social consciousness by obscuring it. The economic and political 

elite that were in power during Francoôs regime made a premeditated 

choice to transition to democracy with the intention that their power be 

less threatened. Rights granted to citizens in a democracy, from a 

Marxist perspective, give people a deceptive feeling of importance. So 

the elite made cosmetic changes, which fit into the new paradigm of 

democracy in Spain. However, legal rights newly afforded to citizens 

distract them from social class politics and power struggles. In this paper 

I will primarily be using Michel Foucaultôs neo-Marxist work ñPower 

and Subjectionò as theoretical support for óhypothesis aô.  

 In order to best control the masses the elite must also direct the 

regime of truth. ñWe are subjected to the production of truth through 

power and we cannot exercise power except through the production of 

truthéwe are also subjected to truth in the sense in which it is truth that 

makes the laws, that produces the true discourse that, at least partially 

decides, transmits and itself extends upon the effect of powerò
5
. 

Government must have a monopoly on ótruth creationô in order to best 

manipulate their citizens.  Furthermore, rights ought to be examined in 

terms of the subjugation they create. In the assessment of power relations 

and law we ought to look at the extreme points of power ñbecause it is 

less legal in characterò
6
. One last point to note is that law itself conceals 

the mechanisms,  which dominate us. Michel Foucault describes this 

best: 

 

The theory of sovereignty and the organization of a legal code 

centered upon it, have allowed a system of right to be 

superimposed upon the mechanisms of discipline in such a 

way as to conceal its actual procedures, the element of 

domination inherent in its techniques, and to guarantee to 

everyone, by virtue of the sovereignty of the state, the 

exercise of his proper sovereign rights.
7
   

 

The procedures and purpose of law serve the interest of the bourgeoisie. 

A few examples of this disciplinary power can be seen in surveillance, 

                                                 
5
 Michel Foucault, Power and Subjection, in Steven Lukes (ed). Power 

(NY: New York University Press, 1986), pp. 229-242. 
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the medicalization of madness and sexuality, and delinquency
8
. Traits 

like homosexuality, delinquency and óinsanityô do not fit into the 

bourgeois framework, and people who have these qualities are penalized. 

Surveillance becomes necessary to enforce legal codes. Most of the time 

surveillance occurs on a personal level where we check ourselves and 

those around us in order to make sure they conform.      

 Conversely, from a Cultural perspective, whichthis is used to 

support my óhypothesis bô, questions the innate assumptions of the 

Marxist approach. ñThe distinction between elites and non-elites is 

inherently blurred. It is not just that elites need legitimacy in order to 

attain and maintain power; both elites and non-elites are part and parcel 

of the same historical reality and dramaò
9
. The economic boom in Spain, 

which began in the 1960ôs, significantly affected this drama
10

. This 

played a pivotal role in the cultural shifts that led to the idea that 

democracy was inevitable in Spain.  

 

The Spanish civil war was the national drama ever present in 

the public mind, and the pacts have been part of the symbolic 

ceremony, which has nullified that experience, and anti-civil 

war, pro-class reconciliation ceremony. The political class 

and the social leaders have been the main agents and 

officiators at this ceremony with the country acting as 

spectator, chorus, and accompaniment.
11

  

 

Political and economic elites did not create the rhetoric of consensus. 

Rather, they reflected cultural sentiment on a whole. Political actors use 

cultural symbols to ñconstruct the political environment in which 

democratic values and institutions can operateò
12

. Therefore the success 

of the Spanish transition can be attributed to the democratic and 

reconciliatory symbolic framework, according to óhypothesis bô.  
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